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Editorial Statement
The Board of Directors of the Danish American Heritage Society
deems it appropriate that we conclude publication of the tenth volume of
The Bridge by paying tribute to Enok Mortensen. Thorvald Hansen
recently wrote, "as long as there is an appreciation of the Danish heritage
in America the name of Enok Mortensen will be in the forefront."
Following is an adaptation of a statement by Arnold N. Bodtker from
the Danish American Heritage Society Newsletter #16 of June, 1985.
Enok Mortensen was clearly one of the most eminent
Danish Americans of our time, though he was not as well
known as he deserved. During most of his adult life he was
a pastor in the Danish Lutheran Church in the United
States. In addition, Enok Mortensen was a writer, teacher,
historian and community leader.
The Danish American Heritage Society is deeply
indebted to Enok Mortensen. He was one of the original
sponsors of the Society, and consistently provided
encouragement and counsel as its goals and objectives
were being formulated. The Society was afforded the
privilege of publishing two of his recent books, Schools for
Life - A Danish American Experiment in Adult Education, and A Danish Boyhood, adding prestige to the
fledgling organization. As the Society moved ahead i~
became apparent, and continues to be confirmed, that
Kristian Hvidt, author of Danes Go West (1976), was right
in referring to Enok Mortensen "as the greatest contemporary expert in Danish American history."
Researchers and students of Danish immigrant history
and life will benefit immeasurably from the labors of Enok
Mortensen. The Danish Immigrant Archives at Grand
View College in Des Moines, Iowa , would not have existed
were it not for the devotion and diligence of Enok
Mortensen. Two of his works are landmarks, Danish
American Life and Letters and The Danish Lutheran
Church in America.
Enok Mortensen was also a creative writer. His novels
and many short stories deal with the immigrant , and
through them runs the thread of the immigrant 's struggles
with identity in a new land. Although mostly he wwte in
Danish, he was truly an American in spirit and outlook.
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Enok Mortensen was known in Denmark, where he
spent several of his later years as a Fulbright lecturer , folk
high school lecturer, and pastor.
It would be a grave neglect to overlook a major
strength of Enok Mortensen which found expression in his
ability and success as a community leader. He was truly a
community
pastor,
and his associations
with his
parishioners and others in the community were meaningful
and stimulating. A glowing example of Enok Mortensen's
contribution, which he shared with his wife Nanna , that
has had a far reaching and long lasting effect, was the
restoration and renewal of the Danebod Folk High School
in Tyler, Minnesota. This is a story that will be told many
times. The annual Recreation Camps and Fall Folk Meetings in the small town of Tyler, Minnesota , have been the
source of rich experience for many, and will be noted as
memories of Enok Mortensen are recalled.
Let me conclude by sharing a few observations about
Enok Mortensen with those who knew him, and which
others might appreciate. Enok Mortensen was a many
faceted person, so his associations and friendships had a
broad range. He was energetic , perceptive and understanding. He was aware of mankind 's foibles and displayed
a healthy skeptici sm as to the perfectibility of mankind.
This, coupled with a sly and warm sense of humor , made
him effective and made association with him most pleasant.
Enok Mortensen was artistic in temperament and deft
with his hands . His beautiful carvings are valued possessions. He enjoyed baseball games. He liked to sing , and
fortunate were those who have been aroused with Enok 's
cheery morning song.
The articles and material presented provide insights into various
aspects of Enok Mortensen 's life and work. We extend our appreciati on
to the contributors .
Executive Board
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Enok Mortensen
Writer - Preacher - Teacher
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Enok Mortensen' s Major Fiction
byDOROTHYBURTONSKARDAL
Enok Mortensen' s literary career was strangely divided.
In the 1930s he published a play and three books of fiction in
a first burst of activity that began after most other Scandinavian immigrant authors had ceased to publish or had died.
After 1936, however, he abruptly ceased to publish fiction
except for scattered short stories , and for many years wrote
historical works in English instead. In English too was his
charming autobiographical account of A Danish Boyhood in
1981. Who would have expected, then, that his last book
would return to the novel form after nearly half a century ,
and be in Danish once more? Yet this late work is of such
importance that it lifts his whole literary career into a new
dimension.
Den lange plovfure (The Long Furrow), 1984, is more
than the last major Scandinavian-American novel by a firstgeneration immigrant in his native tongue ; it is also the only
first-rate novel about the pioneer ministers who served the
Scandinavian immigrant group. Since Enok Mortensen was
himself both historian and minister for the Danish portion of
this group, The Long Furrow is a document of unique
importance in both immigrant history and ethnic literature.
However, its interpretation has already aroused debate . 1 In
my view, Mortensen' s last novel can be understood only in
relation to his earlier fiction . Therefore this essay will treat
his four books of fiction as a whole .
The first of these is least important. Mit Folk2 (My
People), 1932, is a collection of short stories which nearly
all end in major disappointment or tragic death for the
Danish immigrant characters. In "Sne-! " (Snow-!) , fo1
example, two out-of-work Danes in Chicago in the dead of
winter stand in line to eat at soup kitchens but spend the
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nights huddled under rags and newspapers in an abandoned
streetcar with broken windows. The first snow comes as a
Christmas gift; at least they'll be able to earn money
shoveling snow. But in the morning the older man is so
drowsy that the younger one hurries ahead to the
employment office. If he arrives too late there'll be no work
at all. When he returns after shoveling all day, with money
and food, he finds his friend frozen to death under drifted
snow. None of the characters in these dark stories are
memorable, but the young author's style is sharp and clear.
He has already learned to select the telling detail, and the
varied plots and situations are presented realistically,
without comment. It is left to the reader to conclude that
twentieth-century urban life was beset with difficulties for
Danish immigrants.
The two connected novels that Mortensen published in
1934 and 1936 are of great importance to social historians of
Scandinavian immigrant experience because they present a
broad and detailed picture of the Danish colony in Chicago
between 1912 and the Great Depression. Some features of
the colony are omitted; for instance, the main character,
Niels Nord, never discovers the notable intelligentsia of the
Chicago Danish colony headed by such distinguished
cultural leaders as Max Henius and J. Christian Bay. Had he
done so, he would have had to modify his condemnation of
the Danish community as a cultural desert.
The main plot of both novels concerns Niels Nord' s slow
and painful process of assimilation into American life. The
major theme is his divided heart, torn between loyalty to
family, tradition, and values in Denmark on one hand and
the individual freedom and opportunity embodied in the
American Dream on the other. Both novels constantly
redefine the American Dream from shifting viewpoints, and
Niels Nord never loses his immigrant's double vision forever comparing Danish past and American present in
regard to whatever he meets. Together these two novels give
a remarkably complex and mature interpretation of the
urban experience of Northwestern Europeans who arrived in
the last phase of the century of mass immigration to
-9-

America, after 1900.
Saledes blev jeg hjemh,s 3 (Thus I Became Homeless) opens
in 1912 as young Niels Nord arrives by train in Chicago. He
is not an immigrant; he is heir to a farm in Denmark and has
promised his parents to return in three years, after he has
earned some needed capital. He is met by his well-to-do
uncle, Christian Gram, and driven in a big car to the
luxurious Gram home.
Uncle Christian presents the first form of the American
Dream that Niels meets: material success. He had been
working fourteen hours a day for a pittance on a Danish
farm when Marie Erik's Petter came back on a visit from
America with gold in his teeth and in his pocket. Petter had
been a worthless fellow before he emigrated, but clearly he
was doing better in the United States. When he went back
again, many followed him, including Christian Gram. Now,
Chris is a successful businessman, though Niels is amused to
discover his uncle's business is trash collection. No wonder
he never told his Danish family what his business isl
Niels soon learns that although his uncle's background
may be typical, his success is exceptional. Chris gets his
nephew a job in a friend's window-frame factory, where the
newcomer discovers some of the injustices of capitalism:
brutal exploitation of the workers, no protection against
accidents and no help when they occur, no provision for the
unemployed, the sick, or the old. The novel's theme of social
criticism is introduced through a number of subplots.
One of them concerns an elderly Danish couple who rent
out their bedroom to survive when the husband, a housepainter, is laid off for the winter. In the spring Niels tries to
cheer them up - soon there'll be work again! But old
Anderson knows better. "America wants new, healthy
blood. We old people have leave to rust or rot on the rubbish
heaps like worn-out tools or machines." (p. 186) Soon afterwards the old man died of lead poisoning from American
paint. In Denmark such paint has long been banned, and
zinc-based paint is used instead - more expensive, but
harmless. As the widow says bitterly, "Never mind a couple
of painters' lives when it's a question of saving a few cents,
-10-

isn't that right?" (p. 219) Other losers turn up from time to
time as well. Uncle Chris, taking Christmas baskets with his
lodge brothers to a list of Danes at the county poor farm, is
shaken when he finds there Marie Erik's Petter, whose
example had inspired him to emigrate many years before.
Meanwhile Niels has been going through the various
stages of typical immigrant experience: wonder, helplessness, and irritation at so much strange and new. His uncle
has introduced him to the pillars of local Danish society overweight, well-to-do businessmen whose only recreation is
playing poker and reading newspapers, with social-climbing
wives and spoiled children. He joins a Danish lodge, where
he meets the middle class -decent but dull, narrow-minded
people trying to get ahead. At work he meets the working
class, most of them as dull and materialistic as their betters.
The lodge had supposedly been founded to preserve
Danish culture, but Niels finds its library of Danish books
locked up, and the key lost years before. No one had missed
it. Art is represented by an alcoholic postmaster, whose wife
stars in amateur theatricals. Niels finally has to admit that
life in the Danish colony is insufferably boring, the same
round of meetings and parties where he meets the same dull
people over and over. Not even the churches offer him any
deeper meaning or higher goals. The Americanized ones
seem foreign to him, and the two or three that have stayed
Danish are barely able to survive with miniscule memberships. Niels keeps his rented room in the Danish quarter near
Humbolt Park, with all the bakers and butchers, cafes and
saloons selling Danish food and drink, but he abandons the
Danish community. Since he will be going home soon he
should see what he can of America.
Chicago fascinates him. Niels explores the boulevards of
lakeside mansions as well as the endless streets of grey, cheap
workers' homes on the West Side; the colorful ethnic
neighborhoods; the smelly stockyards and meat-packing
plants on the South Side; lovely Jackson Park and the
Chicago Museum of Art; the Loop crowded with skyscrapers
and pulsing with life.
Half against his will, Niels was attracted to it
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all. "What is it about America that captures and
binds people with invisible bonds? " he asked himself . ...
"Money," his Uncle Gram would say. And
thousands of other immigrants would agree with
him.
But Niels knew it was more than pursuit of the
dollar that drew and bound people to America .
. . . No, it was rather the adventurer 's indomitable
optimism and lust for life that still floated in the air,
spreading a romantic veil over everything materialistic and prosaic. There were still people .. . who
believed in America as the Promised Land .
. . . Longing still lived in the human spirit , and it
was longing that had made America! (pp. 118-19)
The one Danish-American family that Niels really likes
shares this view of American promise. The father, Tor
Jensen, is a truck gardener on his own place outside Chicago,
worn by years of hard work but now making a decent living.
The five children are bilingual and appreciate Grundtvigian
values. The whole family reads good books, sing and play
good music, and are content with their lot. Niels falls in love
with the eldest daughter, Thora, who lived in Denmark for a
time as a child and has just returned from a term at Askov
Folk School. When the two young people get engaged,
Thora agrees to move to Denmark when Niels takes over his
family farm; but she warns him , as many have before, that
he may not want to stay when he goes back.
World War I breaks out and Denmark seems at risk, so
Niels hurries home to help defend his fatherland. After some
months, however, the slow pace and traditional ways of
rural Denmark begin to annoy him. He misses the excitement
and variety of life in Chicago. When he reads Jacob Riis's
autobiography, The Making of an American, Niels realizes
that what he wants is "Thora - Chicago - America -! " (p.
249) On the book 's last page he leaves for America once
more, this time for good.
The sequel novel, Jeg vcelger et Land4 (I Choose a
Country), opens shortly after World War I. Niels and Thora
-12-

Nord are now settled in Chicago, where Niels works as a
carpenter. They have two small children. Niels is attending
night school to study English and technical subjects, hoping
to start his own construction company in the future.
The future! Yes, that was the great thing about
America, that drew and bound all immigrants.
Here even the poorest wretch could dream of a
happy future and win the strength of ten men with
its golden promises. In the Old country everything
was regulated and guaranteed; no one went hungry
or suffered need; few had too much and even fewer
too little ; the son followed in his father's footsteps
but as a rule never went any farther . . . Here in
America was opportunity-golden
opportunity,
always enticing, always urging on in feverish
excitement. (p . 9)
Inspired by this vision of the American Dream as
individual opportunity, Niels nevertheless realizes he can
never be as completely at ease and at home in American
society as the few native-born WASP Americans he meets.
So he sets out to be Danish-American. Thora and he agree to
speak only Danish with their children. They join a Danish
Lutheran Church and take active part in the lodge
"Denmark." Niels is convinced that people with roots in two
cultures will be doubly rich in personality, but others voice
doubts. Thora remembers her own fright and frustration
when she started school knowing only Danish, unable to
understand what the teacher and other children said . Is it
right to force their own children through similar pain?
A family friend claims there's room on his little fingernail
for all the culture 95 % of his countrymen brought from
Denmark. As for the lodge,
Do they read a single book up there? Is a Danish
song ever sung? Can one listen to an informative
lecture? Or discussion? Politics and religion are forbidden topics, and what is left to discuss? At any
rate, they have no idea of anything else .... And
their eternal sentimental fiddle-faddle about Denmark! ... Good sandwiches and a cold mug in the
-13-

shade of a beech tree-that's
their dream of Denmark! (p. 39)
On the other hand, Danish-Americans' idea of American
culture is no more than the Sunday newspaper and an
expanded supply of swear words. Actually they are neither
Danish nor American, the friend says. "We've become
homeless, rootless, therefore as a group we're so poor. We've
created nothing great - no literature, no song beyond sentimental yowling - no great man has raised his head among
us." (p. 77)
When Niels' s father dies in Denmark, and his mother
writes to offer him the family farm once more, he again goes
through torments of doubt. He remembers all that he loves
in his homeland and feels the pull of family ties and tradition. But his sister's husband will take over the farm, while
Niels has been advanced to foreman of his construction
crew. Thora and his children are American-born; would he
dare uproot them? He decides to stay in Chicago and start
his own house-building firm.
Twice Niels has chosen America, once in each novel, and
his commitment to the United States is now permanent. His
version of the American Dream grows clearer as he rejects
security, tradition, and extended-family ties in favor of
individual opportunity, personal freedom, and his nuclear
family. For a time he is happy. His business does well; he
hires more workmen and builds on a larger scale, but he
works long hours and has less time for family, church, and
lodge. Gradually his homesickness for Denmark is transformed into nostalgia, although his pain of longing can still
start like internal bleeding at the slightest impulse - the few
notes of a melody, a smell of damp earth. As the children
grow older and develop their own American activities,
Danish ethnicity in the Nord family weakens. They all speak
Danish less and less.
The church hires a young new minister, who unlike the
old one speaks good English. The church begins filling up for
his English-language services. At a congregational meeting
the minister proposes that henceforth all regular services be
in English. Niels is opposed but makes no protest, and the
-14-

proposal goes through. On the way home he feels more
melancholy than anger. "Was it impossible after all to live as
Danes in America? ... Couldn't he live together with his
own children in his mother tongue? Wasn't there anything
that could be called Danish-American after all - beyond a
single generation, and perhaps not even that?" (p. 92)
Niels sees clearly that his children have become American. They are at home in Chicago; they belong. What if he
undertook to sacrifice his past and his heritage on the altar of
life for their sake? Would it cure his own divided heart? As
he is considering this question, news of his mother's death in
Denmark plunges him into another period of depression. In a
desperate effort to cure himself, Niels stops going to church
and lodge, avoids other Danish-Americans,
giving up
reading Danish papers, speaks only English at home. After a
time the minister comes calling. Niels tries to explain what he
has been going through:
"Homesickness isn't caused by a person or anything concrete. It comes from what's immaterial
and intangible-a
mood, a scent, a melody, an
experience; it's the sum of all longing for what is
irredeemably lost-I
don't know if you understand? And when a person is in thrall to this feeling, it's as though some disease were eating at his
vitals. . .. Then there are only two possible solutions: he can either go back (to Denmark) and long
in vain the rest of his days for the lost land of the
future, or he can throw himself into the life of the
New World, breaking all ties and forgetting the
past, and then maybe' s maybe-"
"And you have chosen the second?" (the
minister asked.)
"Not chosen," said Niels. "I have fought against
it with every nerve, but something in me has driven
me in that direction. Maybe it will succeed some
day, I don't know." (p. 117)
Niels finds it hard to give his entire loyalty to a country
where there is so much to criticize - corruption, for
instance. When Niels refuses to bribe politicians he loses a
-15-

contract to build a public building. He sees many shady deals
in Chicago real estate but refuses to abandon his Danish
standards of honesty. He still believes in honorable profit
earned through honest work, so he rejects his Uncle Chris's
advice to invest in the booming stock market.
In culture the United States leaves much to be desired as
well. One evening a couple of American acquaintances take
Niels to a spectacular musical program at Soldiers Field.
After huge bands and choirs have performed, 150,000
spectators in the coliseum join in mass singing of "Sweet
Adeline, for you I pine." The Americans are wildly
enthusiastic about such a tremendous experience, but Niels
demurs. Colossal, yes, but he recalls a June 5 festival in
Denmark where he and a few thousand of his countrymen
sang together of their love for home and country as they
shared a profound experience of true peoplehood.
"Sweet Adeline!" What nonesense for adults to sit
and sing! Weren't there any better songs than that?
Was America not yet a people but only a flock of
boys and girls from the ends of the earth, who had
run away from home without much tradition in
their baggage ... ? Hadn't their feelings matured
beyond adolescent sentimentality? (pp. 150-51)
Finally, at the urging of Uncle Chris, Niels begins to invest
in the stock market. For a time the profits roll in so copiously
that he can afford to build his dream house for his family.
But then comes the stock-market crash of 1929. Both Uncle
Chris and Niels lose all their investments, and Christian dies
of the shock. The Nord Construction
Company goes
bankrupt, the new house is sold to pay the debt, and Niels
finds himself a simple carpenter once more, barely able to
feed his family. He considers moving back to Denmark. He
has learned so much about building that he could compete
with the best European contractors, and if things should go
wrong, Danish social security would protect his family and
provide for Thora and him in their old age.
Walking along lost in such thoughts, Niels is almost hit
by a train at a railroad crossing. Why don't Americans
protect people better? In Denmark there would have been
-16-

flashing lights and lowered booms and a uniformed guard to
keep watch. Niels remembers how once in Jutland he had
been ordered off the rear platform of a slow local train; he'd
meekly gone inside because he was used to protective
authority in those days. Now it would annoy him. Here in
America it's his own business if he chooses to fall off a train
or be run over by a locomotive.
At the moment he has landed in the ditch of the
Depression while the train of time roars past, but it's up to
him to climb out and start over. A man risks falling deeper
and harder in America, but here he also has the chance to
reach higher and further. And Niels continues on his way
home thinking this final paragraph:
There was so much elbow-room here, boundaries
were so spacious, one could see so much further
than back home (in Denmark). Hadn't Americans
already reduced the cause of many petty quarrels
by forgetting hampering traditions? Weren't they
constantly hammering away at the walls that
divided people in the Old World? When so many
immigrants from the farthest regions of the earth
had been brought together by their belief in the new
land where they hoped to satisfy their longing for
happiness, must they not some day find each other
and become one people openminded and generous,
with solidarity for each other and love of the good,
a people of culture that their creative powers
constantly unfolded? It was still deep winter, but
spring was not far off. Then the sun would shine
again over the land-his children's land, but also
his own. (p. 170-71)
In these novels Enok Mortensen thus advocates that
immigrants should accept assimilation into American life even
though this involves abandoning their own ethnic heritage.
He recognizes and has vividly portrayed how difficult this is,
but he views the process as inevitable and argues that
resisting it will only prolong the pain of the first generation's
divided heart.
Yet immigrants can and should also influence how
-17-

American life develops in the future, not necessarily through
preserving specific elements of their differing traditions especially not if this involves walling themselves off in
separate communities - but rather through modifying
American competition and corruption focused on the ideal
of material success. Instead Mortensen advocates the
Grundtvigian ideal of a united people sharing solidarity,
love of the good, and vital formal and folk culture that they
continuously create themselves in a new nation free of OldWorld class distinctions and hampering traditions. In this
final version of the American Dream as presented in these
books, Mortensen combines his vision of New-World
opportunity and individual freedom with a collective
Grundtvigian ideal of peoplehood and culture.
As first novels, these are extremely good in their
portrayal of big-city immigrant life, but they have two major
faults. One is that the characters fail to come alive above and
beyond their function to illustrate different segments of the
Danish community in Chicago; the rich and successful, the
exploited worker, the failed artist, the embittered radical, the
suffering poor. Not even Niels Nord becomes more than a
two-dimensional
example of the struggle to become
American. The other fault is that they are too didactic; the
message is oversimplified, the conclusion facile. There were
many other variants of immigrant experience than Niels' s,
including the successful blending of Danish and American
cultures in his wife's family as presented in the first volume.
By the second this has been forgotten. The exclusive focus on
Niels' s point-of-view narrows their scope; the reader misses
Thora' s side of the story. Therefore in my published criticism
of these early novels, I called Mortensen a gifted amateur
author. 5
This remark, he informed me later, was the reason he
sought professional instruction in techniques of novelwriting when he turned back to fiction in his seventies. Den
lange Plovfure of 1984 he first wrote in English in the early
1940s, under the title of Plow to the Setting Sun. However,
Mortensen failed to find a publisher. He tells in the postscript
to the final published version that the book had lived in his
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thoughts ever since the funeral of Adam Dan in 1931. On
that occasion Mortensen pointed out that no book had ever
been written about the Danish pioneer minister's role in the
great Atlantic migration. 6 In effect, the greater part of his
long life Mortensen had been preparing himself in experience
and scholarship to write that missing book, and at last he
did.
Publication of this novel continued to be on his mind,
and in the early 80s he was persuaded to re-submit the
manuscript with a few changes, for publication; and still no
publisher was interested. But during his visits to Denmark,
he discovered growing interest, there, in Danish emigrant
history. So he rewrote his last book once more in Danish,
hoping that some day some one might translate it into
English.
Den lange Plovfure, Mortensen wrote me in July 1981, "is
based on, or inspired by, my wife's grandfather who came to
Michigan in 1880 and served as pastor, president (of the
synod) and ordainer until he died, 93 years old. It is also an
attempt
to describe Danish-American
church and
community life." Why a novel, then, and not a biography or
ethnic history? Partly so that he could fill in from his
imagination the missing information he could not document
about what the people he knew so well might have thought
and said and felt as they struggled and failed to transplant a
lasting Danish culture in America. The novel's postscript
tells us that although the author has shamelessly stolen real
events and real persons' traits from both written and oral
sources, the places he describes cannot be found on any map
and all his characters are fictional. Thus the book is Mortensen' s own interpretation of his group's story. He chose the
novel form also to be free to interpret the truth as he saw it,
make judgments as a historian should not do. But his
judgments are as well informed and fair as humanly possible,
and he presents full evidence so that the reader can judge
too.
Here the didacticism of the earlier novels is absent. The
author has relearned what he knew in his first volume of
short stories, that lessons worth teaching are embodied in the
-19-

material itself. He has also learned to write professionally,
handling time, historical references, foreshadowing, motivation with full control. Yet his passionate commitment to his
characters burns through fictional techniques to bring them
alive. Both major and minor figures are convincing and
memorable, and with its tragic resonance the book rings
true.
In form the novel is old-fashioned, as befits its subject.
The organization is chronological except for Chapter 2,
which gives the background of Pastor Peder Bro and his wife
Signe in Denmark. He is of Jutland peasant stock, she of
upper-class origin. As the only child of an aristocratic dean
(provst) in the state church, she has attended the best schools
in Copenhagen and studied art and music in Paris. She
emigrates to marry Bro against her father's will, and always
feels she broke the old man's heart.
The life stages of the Bro family in America are marked
off by the moves Bro makes from one position as pastor to
another. After about six years at his first post in Manstown,
a busy sawmill town in northern Michigan, he moves his
wife and two small children to New Denmark in northwestern Wisconsin, where they live a decade. Then they
move to Sheldon, Nebraska, where Signe dies of cancer not
long after the silver anniversary of Bro's ordination in 1905.
Here the two children reach adulthood and leave the family.
Alone and beginning to age, Bro moves eastward for the first
time, to an older Danish community in Iowa. Here he lives
through World War I, but he cannot adjust to the Americanizing tendencies in his church and synod when the war is
over. As an old man he moves back to the town where he
had begun his career in Michigan, where he can still perform
his duties in Danish, and where he dies on his ninetieth
birthday.
In this novel, unlike those of the 1930s, both the
husband's and the wife's sides of the story are fully
developed. So much is told so vividly from Signe's point-ofview that she almost runs away with the first part of the
novel, and her tragically divided heart that never heals
darkens much of the story.
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Signe' s emotional problems are much more complex and
profound than Niels Nord's in the earlier novels. In the first
place, her aristocratic refinement isolates her in the DanishAmerican communities she comes to, overwhelmingly of
lower-class origin; and as wife of the pastor hired and paid
by the community, she has no privacy or right to a life of her
own. In the second place, she never puts down roots in
America. She who loves beauty in art and architecture,
music and nature, is condemned to live in ugly, primitive
circumstances most of the time because Bro' s sense of duty
drives him fart her west to frontier posts all their married life.
She who so loves Denmark, Danish tradition and culture,
finds a truly Danish-American community where she can be
happy only once, all too briefly. In the third place, like many
other immigrant mothers, she loses her children to the
motley American society she never understands or feels part
of, although she defends their right to become Americans.
She does her best to teach them Danish culture and values,
but she fails. Yet she is bound to America through her love
for her husband, who is convinced it is God's will that he
serve his emigrated countrymen.
Early in the novel, while they are still in Michigan, Signe
receives a letter from her father saying that Bro can return to
Denmark and take over the dean's own parish now that he is
about to retire. But Bro cannot accept the offer.
"Dearest Signe, my own friend, I know what
you want, but I dare not leave everything here-"
"But you're Danish," she objected. "Does that
mean nothing to you? Here we live as foreigners, as
tourists in an alien world, in a swarm of human
beings from all the countries in the world. In Denmark we feel at home, we have deep roots, we
belong to a people-"
"Signe," said Bro, "you're right, and perhaps I
made a mistake in taking you away from your
fatherland and all that means so much to you. But
you forget that emigrants are also a people. They
are like branches growing out from a trunk, they
too have deep roots. They are a piece of Denmark
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that somehow has become part of me. They are my
people; I feel that I belong to them and have
dedicated my life to sharing their condition." .. .
"But don't you ever miss Denmark at all?"
Bro hesitated. "No, Signe, I don't. I could
imagine visiting Denmark some day, to see the
places I remember from my childhood, but I've
never been homesick. It's here I have my home."
"O, Bro, how happy you must be to have such
an undivided heart! Every day, every hour, I long
so terribly, and always will." She began to cry
quietly.
"Little Signe, I know it, and it has worried me
so much .... " (pp. 53-54)
He suggests what she has longed for, that she visit her
father in Denmark; but before she can leave news arrives of
her father's death. When Bro begs his wife's forgiveness, she
insists she had followed him to America of her own free will
and there is nothing to forgive. Now she has no reason to go
back to old Denmark, and she agrees to move to the frontier
settlement of New Denmark in Wisconsin, where a pastor is
badly needed. However, when Bro assures her she will be
happy there, she begins to cry.
"No, I'll probably hate the place, as I have this one,
but I promise I'll try not to let you or anyone else
know it." She smiled through her tears and patted
his hand affectionately. He sighed in relief. (p. 64)
Signe' s love for Bro is greater than his love for her because it is not in conflict with her duty. She understands that
her husband must remain in America, so she hides her own
suffering from him because it would make him suffer. Bro on
his part does not want to know how unhappy she is, because
then his duty to her would conflict with his duty to his fellow
immigrants. His love, after all, is divided between her and
them. This inexorable conflict of interest between man and
wife, rooted in their personalities, is the first of three tragic
elements that give this novel its depth and resonance.
However, the years in New Denmark prove to be the
happiest Signe ever has in America. The settlement is wholly
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Danish. The lake and wooded hills remind her of home, she
finds a close friend in a younger woman, Bro' s church and
the community prosper and grow. She teaches embroidery
to the women and Danish to the children, beginning to
understand Bro's idea that Denmark is more than Jutland
and some five hundred islands. The immigrants also are part
of her Danish people.
Her children too are a great joy, especially little Frede,
born after their arrival in Wisconsin, and everybody's
favorite. But suddenly, at the age of nine, he is drowned in a
tragic accident. Signe is inconsolable. Every time she looks
out at the lake renews her pain, so she wants to leave the
place where she can never be happy again. Bro has been
itching to move to the Nebraska frontier, where conditions
are so hard no other minister will go. So they leave the one
community where the conflict of their personalities might
have been resolved because it is so Danish. Here Mortensen
shows appreciation of a very different ethnic culture from
the one he rejected in Chicago, a subculture that was successfully providing support for immigrant personalities so they
could adjust to American life at a slower pace, with 1nuch
less pain.
In Nebraska the Bro family once more live through the
development from difficult pioneer conditions to better
days. But here the Danes are too few to dominate the area,
and the two Bro children are attracted outside the Danish
community. Signe worries about their future as she lies
dying of cancer. Fully occupied with his own work, Bro has
failed to see her illness developing, although the reader has
been prepared for it by her miscarriages, her fading strength,
her growing pain. Now she longs for death to bring release
from the physical agony, and perhaps to let her meet again
her father and her little son. Yet she sorrows over leaving
Bro. However blind he has been to her needs in his
dedication to his calling, still she has always loved his
strength, his wholeness of purpose and personality, his need
and love for her. Her last thoughts are of him.
He was what she would miss most. She loved him
more than ever, but he was so vulnerable, so
-23-

sensitive in spite of his physical strength .. , . He
had been tactless and clumsy, had often hurt people
with his frankness, but that was because he was so
honest and sincere. She had drawn strength from
his tranquil nature and his strong faith; his inner
being was so deep, his religious belief so resonant.
. .. (Yet) he could be so uncertain and helpless, and
she would no longer be able to help him. She
sighed, the smiled. How good it had been to be his
wife, his own beloved through a long life ... (pp.
153-54)
Bro himself seems not to have been aware of how much
he depended on Signe until he lost her, but his deep love for
her is communicated through his mourning. "With typical
Jutlander reticence he had seldom said much to her; he was
too reserved to voice his personal feelings. Now she was
seldom out of his thoughts, his existence seemed torn
asunder, his home was empty of life." (pp. 157-58)
But his daughter Ragnhild is still there. The elder son,
Helge, has already left for Omaha, after refusing higher
education and deciding a farmer's life was not for him. He
turns into a loud-mouthed ne'er-do-well, drifting from salesmanship to real estate and insurance, borrowing from his
father from time to time, always hoping that something
better will turn up. Ragnhild has fallen in love with a local
Polish-American who is not worth much either. Bro realizes
he has failed as a father.
What had gone wrong? He had tried to bring up the
children as best he could. Perhaps he's been too
busy with other things; he had begrudged both
praise and caresses, sometimes been unnecessarily
hard and disapproving, perhaps. He came from
another time and place, but he had the best intentions. His highest wish had been to pass on to them
the faith, the traditions, the philosophy of life that
had given his own life meaning, ... Now it was as
though everything had disintegrated .. . (pp. 15859)

This alienation of the Bro children from their parents and
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their heritage is the second tragic element in the novel, and
like the first an inexorble result of their immigrant situation.
Like many another father, Bro may have neglected his
children for his work, but Signe certainly had not. Had they
stayed in New Denmark, where the larger community
supported Danish culture, she might have succeeded in her
efforts; but where the community outside the home worked
against the culture inside the home simply because it was
different, most immigrant parents were doomed to failure.
We remember Niels Nord's children in Chicago. Signe, like
him, resigns herself to the inevitable and defends her
children's right to become Americans, but Bro cannot.
America remains alien to him in his inflexible Danishness, so
when his children develop into Americans, they become
alien too. Their loss is his first real defeat.
The loss of his wife and children at last begins to undermine Bro's Old-World, patriarchal self-certainity. Signe had
seen beneath his strength and authority as a beloved pastor
and church leader to his human weaknesses, but he hardly
had himself. Now for the first time, lonely and aging, Bro
realizes his strength is beginning to fail. He moves back east
to an old and settled Danish community in Iowa where the
work will be easier and he can stay within the Danish-American subculture. But here he meets his greatest defeat.
The historical development of the Danish Lutheran
Church in America has been present throughout the novel as
a continuous theme. Bro is elected president of this church
when it is formally organized, and its problems are
inextricably woven together with the story of his personal
life. The conflict with the Inner-Mission Danes is particularly
bitter since it leads to the schism of 1894, but also Bro is
painfully aware how few Danish immigrants join any
Lutheran church at all. Yet he constantly exhorts his fellow
ministers that their only duty is to plow the fields God has
given them and sow His seed; the growth and the harvest are
God's responsibility, not theirs. Over time Bro develops his
own idea of what an immigrant church should be: united in
the Grundtvigian spirit by the ethnic identity of its members,
expressed through Danish language, liturgy, and traditions;
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open to all who seek it without prerequisite; non-proselytizing, non-moralizing, tolerant of variant theological detail,
but solid and unchanging like country churches in Denmark
that stand like wheel hubs with spokes radiating out in all
directions, to all types of people - so long as they are
Danes. Since Danish-Americans are Danes, of course the
church to serve them should remain Danish in every possible
way.

This is Bro' s great strength and tragic flaw, that he
cannot change his Danish identity and will not compromise
with changing times. But the times change in spite of him.
Although he stands firm in Iowa against the anti-foreign,
100%-American hysteria of World War I, soon afterwards
his own congregation forces him to accept a young assistant
pastor who introduces English-language services and newfangled American-style activities. Hardly has he resigned
himself to this (he is changing, after all I) when the synod
itself revolts against him. He has served as its president for
well over three decades, but now the younger generation of
ministers at last insist that they change to English altogether,
perhaps even strike "Danish" from the name of their church.
Realizing that his own people, like his children, are rejecting
what he defines as their Danish heritage, he resigns. This is
the third tragic element in Peder Bro' s story - that the subculture which was his home changed more rapidly than he in
its process of assimilation.
And yet it did not leave him homeless. Although it
rejected his leadership, it left him a niche where he might still
belong. As an old man, Bro returns to his first church in
Manstown in northern Michigan, now almost a ghost town
because the sawmills had closed down long ago when the
forests were destroyed. Most of his former congregation
have moved away or died, but a few are left. Never tempted
to self-pity, still satisfied to serve God as best he can, Bro
continues in his old-fashioned Danish ways for the few who
want him. Time has defeated him, but he has learned to
accept defeat without despair.
Alienation is present in this novel, but Mortensen does
not make it a major theme. Reconciliation dominates the
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closing chapters, woven together with three stands. One is
the appealing figure of a young Danish-American minister
who had grown up in New Denmark, Arild Kolding, who
frequently visits Bro in his voluntary exile and sees him as
"big and indomitable, a viking type, monumental and
genuine as the old sagas." (pp. 207-8) He is the author's
mouthpiece when he passes final judgment on the old man's
life in conversation with Bro' s granddaughter.
The granddaughter Lise is the second strand of reconciliation when she comes from Calif omia to meet Bro for the first
time on his ninetieth birthday. We know through her letters
to him that she has learned Danish at a university, and she
cares about her Danish heritage so much that she has taken a
degree in social work. Now she plans to go to Denmark both
to study the social-security system and to find her roots in
her grandparents' old homes. For Bro, Lise redeems the loss
of his children, for although they both come for his birthday
too, he must accept that as human beings they are failures.
For the reader, Lise illustrates the immigrant historian
Marcus Lee Hansen's "law of the third generation," that the
grandson wishes to remember what the son wished to forget.
The third strand of reconciliation is all the visitors who
come and all the letters and telegrams sent on his birthday to
thank him for his life work in the Danish Lutheran Church.
The president of the synod comes, one of those who led the
revolt against him, but now he praises the old man in a long
sermon at the festive service in the little church. Even the heir
of Bro's old Inner-Mission enemy comes and speaks
smilingly of how good it is that Grundtvigians and InnerMission folk can at last forget their quarrels and perhaps
begin to work for a common cause.
In conversation between Lise and the young Arild
Kolding, the author gives his own reconciliation with the
founding generation of the church he had also served. His
novels of the 1930s show that he condemned their struggle to
transplant and keep unchanged Danish values, institutions,
and traditions in America. To take root and grow in the new
soil, Danish ethnicity had to be transformed into something
new. Arild Kolding says he learned how wrong the old-27-

timers were when as a full-fledged Danish-American he went
to live in Denmark a year himself, and discovered how
American he was. If Bro should go back he'd discover that,
without knowing it, he'd become American too. And yet,
Kolding says,
When I visit (Bro), and I've done that often, I think
again what a unique individual he has been. We
succeessors of the founding fathers have been
brought up to be more flexible, more liberal and
tolerant, to view everything from all sides. Possibly
we're more polite, we've made a virtue of
compromise, but we lack the strength of onesidedness. The oldtimers were indeed intolerant,
even impassioned on matters of principle. They
could quarrel until the sparks flew, but they really
believed in something and risked their lives for it.
Perhaps we read more philosophy and psychology,
we keep up with the times, but there was eternity
over their lives. (p. 219)
Bro's life was hardly a happy one, says Kolding. Much of
what he fought for failed, many of his countrymen rejected
what he believed in, even his own children. But he had the
consolation of knowing that his work was needed, and he
plowed his long furrow to the end - willing to leave the
harvest in God's hand.
In real life there has been a harvest. This journal, The
Bridge, is part of it, along with all the other living manifestations of Danish-American culture today. But Den lange
Plovfure does not cheat us with a happy ending. As we lay
down the book, behind the reconciliation of the last chapters
we remember all the pain. This is the power of the novel, its
tragic resonance: that we see Peder and Signe Bro as living
people in all their contradictions - winning in love, in
service, in human dignity, but losing so much in pain,
defeat, and death. Through its art this novel communicates
the mystery of life itself.
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FOOTNOTES
See the review by Rudolf Jensen, "Den lange plovfure," in The Bridge,
Vol. VII, No. 2 (1984), pp. 82-91, and "More About Den lange plovfure," in The Bridge, Vol. IX, No. 1 (1986), review by Erling Duus,
pp. 95-98, "A Response" by Rudolf Jensen, p. 99.
Enok Mortensen, Mit Folk (Askov, Minn.: privately printed, 1932).
Enok Mortensen, Saledes blev jeg hjemfos (Holbcek, Denmark: Dansk
Bogsamlings For lag, 1934). Page references are given in the text.
Enok Mortensen, Jeg vcelger et Land (Cedar Falls, Iowa: Dansk Boghandels Forlag, 1936). Page references are given in the text.

5 I have discussed these novels at some length in three publications:
Dorothy Burton Skardal, The Divided Heart (Lincoln: Nebraska University Press, 1974), pp. 114-17; "Danish-American Literature: A Call
to Action," Scandinavian Studies, Vol. 48, no. 4 (Autumn 1976), pp.
418-19; and "A Danish Dream of America," MELUS (Journal of the
Society for Multi-Ethnic Literature of the United States), Vol. 8, No. 4
(Winter 1981), pp. 5-23.
6 Enok Mortensen, Den lange Plovfure (Copenhagen: Chr. Erichsens
Forlag, 1984), p. 233. Page references for citations will be given in the
text. All translations from Mortensen's novels are mine.
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The Danish Immigrant Experience in
the Fiction of Enok Mortensen
by RUDOLFJ. JENSEN
INTRODUCTION
Here are several short quotations from Enok Mortensen 's
fiction for the purpose of showing its primary themes:
" . .. for you emigrants, nothing is ever as good as it was
in Denmark . .. you always have to compare . .. Over here
one always possesses a peculiar unrest-only
another
hundred dollars, a thousand, or a million dollars more. In
the old country everything was ordered and secure . .. Sons
followed in the footsteps of their fathers, but as a rule they
didn't get any farther either . .. Here in America it was the
Golden Chance that egged one on, that always pushed one
feverishly forward . .. It wasn't only the possibility of
scraping some money together that bound him to his
adopted land; it was the right to stand alone and independent . .. I am an immigrant-that
is the crux of it-because of
it one has a split personality, a damned rootlessness;
nowhere is one at home, nowhere at peace. "
Following is a brief biography of the Danish-American
writer and historian, Enok Mortensen. However, the major
portion of what follows discusses his four prose works in
terms of delineating the problems and conflicts faced by the
first-generation Danish-Americans in the United States as
they are shown in Mortensen's fiction.
Enok Mortensen was born in 1902 in Copenhagen and
emigrated with his family to the United States in 1919. He
was formally educated at Iowa State Teacher's College,
Grand View Seminary, the University of Minnesota, and the
Pacific School of Religion 1n Berkeley, California.
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Mortensen taught at the following American folk schools:
Nysted,
Nebraska;
Danebod,
Tyler, Minnesota;
and
Atterdag,
Solvang, California. He was ordained as a
minister in the American Evangelical Lutheran Church
(AELC) in 1929, after which he served congregations in
Chicago, Illinois, Salinas, California, Tyler, Minnesota, and
Des Moines, Iowa. He has been a U.S. State Department
lecturer in Denmark and a Fullbright lecturer at Askov Folk
School several times. In 1954, he was awarded the "Knight of
Dannebrog
Cross" by King Frederik IX. His fictional
publications include four prose works: Mit Folk (1932),
Saledes blev jeg hjeml0s (1934), Jeg va?lger et Land (1936),
Den lange plovfure (1984), as well as one play, "Livets
Lykke" (1933). Mortensen' s historical works include DanishAmerican Life and Letters: A Bibliography (1945), The
Danish-American Emigrant (1950), Stories from our Church
(1952), Seventy-five years at Dane bod (1961), The DanishAmerican Lutheran Church (1967), Schools for Life: The
Grundtvigian Folk Schools in America (1977), and A Danish
Boyhood (1981).
With the exception of one story, "Hjaltrupgaard
med
Plus," the protagonists in the collection of nine short stories
in Mit Folk are Danish immigrants who are definitely
poor-often
they are beggars or hobos. All are first-generation Danish-Americans who came to America with the hope
of quickly becoming wealthy and then expecting to return to
their home district in the old country as local boy made
good. Six stories are set in Chicago and three occur in rural
midwestern areas. The characters represent the following
backgrounds and occupations: a "jysk" farmhand, a cabinetmaker from K0ge, a painter's apprentice from Kalundborg,
and a plasterer's apprentice, a tailor, and a "husmand" all
from northern Sj~lland.
"En knusende P~n Begravelse" is the ironic tale of a
down-and-out unemployed painter whose wife dies from
malnutrition and overwork in a laundry. Yet, Jens Madsen,
left with two young daughters, perceives a fleeting sense of
elation at the funeral. "Firkl0verer," "Farve 1, Holb~k," and
"Sne," portray the cross-country hobo-like travels of a
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Chicago
factory-worker
dying
from
work-induced
tuberculosis, the death and tawdry funeral of an indigent
alcoholic, and the physically marginal life of two Chicago
beggars at Christmas (one of whom dies on Christmas eve).
The stories, "Retired," and "Bachelor's Jul," describes the
economically tenuous existence of midwestern farmers
during a period of wildly fluctuating crop prices and
rampant land speculation. In general, the nine stories in
Mit Folk show the Danish immigrant in America, between
the years of 1880 and 1920, to be a virtually powerless victim
of socio-economic forces in a land where material gain was
the foremost goal and individual health and well-being were
generally disregarded. Even the few organizations of Danish
immigrants, i.e., the church and the brotherhood, are represented as little more than institutions supportive of a
mindless upper-class sociability.
On the other hand, the epic quest of Niels Nord, the
protagonist in the two novels, Saledes blev jeg Hjeml0s and
Jeg vcelger et Land, is noticeably more optimistic in both its
description of successful upward mobility for the immigrant,
as well as its portrayal of a positive search for identity
among the first generation in a new country.
To those familiar with Danish literature, the title of
Saledes blev jeg Hjeml0s, is the classic statement of alienation from Denmark spoken by Mikkel Thorgersen in
Johannes V. Jensen's novel, Kongens Fald (1900-1901). This
theme of alienation is quite clearly presented in the novels
written by Enok Mortensen as they describe the experiences
of the Danish immigrant in America.
Niels Nord is distinctly different from characters in Enok
Mortensen's short stories. Niels has completed his carpentry
apprenticeship in Denmark and is the only son of a comparatively wealthy farm-owning family in S0nderjylland.
Initially, he looks upon his emigration to Chicago as only a
temporary stay of a couple years after which he will return
to take over the family farm. Of further advantage to Niels is
the fact that he can live with his mother's brother, who has
made his fortune in city garbage collection. This uncle also
finds Niels his first job on the assembly-line of a window
frame manufacturer.
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Although Niels at first sees himself as a temporary visitor
in Chicago, his experiences during his first year cause him to
suspect that he is establishing strong ties to America.
"What is it about America that grabs and binds one with
invisible bonds? . . . Niels knew well enough that it was more
than a quest for the dollar; rather it was the adventurer's
indomitable life drive and optimism that was still in the air
and cast a clear glow over the material and prosaic ... there
were still people who believed in America as the promised
land."
During his first two years in Chicago, almost all of Niels'
experiences and personal ties are with working-class people.
It is also the working classes with whom his sympathies lie.
In fact, he becomes an urban proletarian, subject to the
cyclical patterns of employment and unemployment typical
of this period in American history. His friends include an
unemployable alcoholic Pole (Tom Litmisky), married to a
Danish woman, who finally hangs himself rather than
embarrass his daughter, Marie, who later becomes a
prostitute as the only viable means of supporting her
siblings; a carpenter (Marl0v) who works only irregularly
because of an insatiable drive to write the great DanishAmerican novel; a painter (Andersen) who dies from leadpaint poisoning because some American companies find it
cheaper to use; an alcoholic drifter (Johs. Olesen) who
becomes a "born again Christian"; and a carpenter (Felsen)
who is a frustrated sculptor and because he is also a socialist
agitator is unemployable in Chicago.
The final chapters of Saledes blev jeg Hjeml0s are the
love story of Niels and Thora Jensen. She is a schoolteacher
born in America and he is now the foreman of a furniture
factory. The novel ends with the outbreak of World War I
and Niels' return to Denmark. He farms for about a year,
when he finally recognizes that he is neither a Dane nor a
farmer.
Jeg vcelger et Land describes the married life of Niels Nord
from about 1918 to 1929, and the beginning of the "great
depression." The novel is primarily Niels' quest to discover
what it means to be a Danish-American. And while the
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mood is optimistic-reflecting
Niels' personal and economic
success-significant
themes reflect an intense and blind
American chauvinism following the war; the language
conflict for the second-generation; the individual, economic,
and social stress of private entrepreneurship; a continuous
identity problem for the first-generation; economic exploitation and speculation; political graft; an absence of class
solidarity among the American proletariat; a correlative lack
of class consciousness among all socio-economic strata; and,
finally, a pervasive sense of optimism among all immigrant
groups for a better life-especially for their children-in a
pluralistic but egalitarian country.
The gradual process of Americanization for Niels is
represented by such events as English language and homebuilding classes in night school; ownership of his own
construction company; buying a car; becoming an American
citizen, driving across the country with his family, building
his own "mansion;" speculating on the stockmarket; voting
for Hoover in 1928, and finally suffering economic ruin in
the Wall Street crash of 1929. Yet, Niels retains his optimistic
faith in America and philosophically
concludes that
although one can fall farther in this country, it is also easier
to raise oneself both economically and socially.
Finally, with regard to Mortensen's most recently
published novel, Den lange plovfure (1984), it also continues
to show the basic themes of alienation among both first and
second generation Danish-Americans. Despite the fact that
Den lange plovfure has a Grundtvigian minister, Peder Bro,
as its protagonist, the negative themes-particularly
within
the Bro family-are so dominant that there is little reason to
believe Pastor Bro possessed any quality of human warmth.
While it could be argued that he did minister to the
spiritually needy among various Danish-American settlements, this was surely a Pyrrhic victory inasmuch as he lost his
nuclear family along the way. Den lange plovfure, as the last
published work of fiction written by Enok Mortensen
(although this novel was originally written in the late 1930s),
is also his most pessimistic. The primary theme of alienation
is shown in four basic areas of human relationships.
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1) alienation

of Danish immigrants from the Danish
society of the old country.
2) alienation of first-generation
Danish immigrants
from the new American society.
3) alienation of the second-generation Danish-Americans from their parents, as well as from Denmark.
4) alienation
between husbands and wives, i.e.,
spouses, in terms of conflicting identities with the
past and with their ever-evolving selves in America.
Because of this dominant theme of alienation in Den lange
plovfure, "long" really is shown to be "narrow" with regard
to Peder Bro, the protagonist.
The common theme in the fiction of Enok Mortensen is
very clearly the identity problem faced by the first-generation immigrant in the United States. The majority of his
characters and those for whom he shows the most understanding and sympathy are the lower classes.
The lower socio-economic class-both employed and unemployed-might
well be considered
the collective
protagonist in Mortensen's writing. They may lead a
physically marginal existence, but they are also more
conscious of the nature of the conflicts inherent in their
situation
as first-generation
immigrants,
and family
is the most important value in their lives, with the exception
of Peder Bro. Enok Mortensen's fiction presents a composite,
though selective, picture of the nature of life in the United
States for the urban Danish immigrants-their
struggles,
their defeats, and their limited successes.

FOOTNOTE
This article was adapted from a paper presented , originally, at the conference on Scandinavian Immigration , Settlement , and Acculturation ,
University of Wisconsin, Madison, Wisconsin , August 27-30, 1984.
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Enok Mortensen as Preacher
by THORVALO HANSEN
Unless one were aware of it, one would not be likely to
guess that Enok Mortensen was an immigrant. Even when
one was aware of it, one tended to forget the fact. In his
speaking and in his writing, Mortensen did not portray the
usual marks of a Danish immigrant. His pronunciation of
English was flawless and he was no stranger to English
grammar. He was as much at home in one language as the
other and he was as much a part of America as he was of his
native Denmark.
If this fact was unusual, even more unusual was the
difference between the boy and the man. When we are
acquainted with people as adults and know nothing of their
childhood we perhaps tend to think that their childhood
prepared them for their role as adults. It can be argued that
this is true but, true or not, it is not always obvious. In Enok
Mortensen's case it certainly was not obvious. To read A
Danish Boyhood, in which Mortensen wrote of his childhood and youth in Denmark, its like meeting an entirely
different person. To know that this boy, with a limited
educational background and out of a pious, fundamentalist
home, not only would become one of the foremost preachers
among Danes in America but be oriented toward liberalism
and Grundtvigianism, almost defies logic. Add to this the
fact that he became an authority on Danish immigration as
well as an accomplished writer, one must conclude that here
was a man who made every effort to realize his potential.
That he did so did not bring fame or fortune to him, nor was
he interested in such, but it brought to a host of others a
better understanding and an apprecation of life. This was
especially true of Mortensen in his role as a preacher.
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Enok Mortensen thought of himself primarily as a writer
and, indeed, the words that he wanted carved on his tombstone are: "writer, preacher, teacher," in that order. It is
clear from his book, Schools for Life, that following his
experience at Nysted Folk School, in Nebraska, the desire to
become a folk school teacher was very strong. In the years
following that experience he did some folk school teaching
but it was soon clear to him that the folk school, as it was
conducted in America, was not a viable institution and its
future was limited. It was probably this realization that
brought him to Grand View College and the Seminary there.
Preaching is closely related to teaching and, given his
Christian conviction, it was perfectly reasonable that, for
him, the pulpit should take the place of the teacher's
rostrum. However, in the years that followed, he never
abandoned the latter completely. It is therefore somewhat
ironic that it was through a medium that was not his first
choice that Enok Mortensen was able to bring so much to so
many.
According to records which he compiled, Enok Mortensen did not attend the Seminary at Grand View College for
more than two years, 1924-26. He then spent a brief period
at the University of Minnesota, taught at the folk schools at
Tyler, Minnesota (1926-29), and Solvang, California (192728), traveled in Japan, Russia, and Denmark, and was
ordained into the ministry on April 7, 1929. Much later,
while he was serving the congregation at Salinas, California,
he attended the Pacific School of Religion. He spoke very
highly of this latter experience which took place during the
school year 1941-42.
Enok Mortensen's ordination took place at St. Stephen's
Lutheran Church in Chicago. He was ordained by Pastor
Peder Kj0lhede, his wife's grandfather. Less than a year
before, Enok Mortensen married Nanna Rodholm, whose
father, Pastor S. D. Rodholm, had been president of the
Synod during the early twenties and was now president of
Grand View College and a professor in the Seminary.
Enok Mortensen's career as a pastor may be briefly
stated. During his 33 years of active service in the church he
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served four parishes. From 1929 to 1936 he was pastor at St.
Stephen 's Lutheran Church in Chicago. He left Chicago in
1936 to accept the call at the Salinas-Watsonville parish in
California. He served there until 1943 when he was called to
the Danebod Lutheran Church in Tyler, Minnesota. In Tyler
he experienced his longest period of service, remaining there
for 18 years. He then moved to Des Moines, Iowa, where he
was pastor from 1961 until his retirement in 1967. Following
his retirement he served for two brief periods as the pastor of
the church located at Askov Folk School in Denmark. The
citing of these facts, however , does not begin to tell the story
of his accomplishments during those years. Those accomplishments are many and varied and embrace writing and
teaching as well as serving as a pastor.
A pastor has a variety of responsibilities and duties and
must be able to meet many demands on time and abilities.
Visits must be made to parishioners who are ill or have
suffered a loss; there are calls that must be made concerning
the affairs of the church; and there are social obligations.
Mortensen
fulfilled the responsibilities
expected of a
pastor-including
social obligations , although this was not
his forte. He was not given to small talk. He faithfully called
upon the sick and the infirm although this, too, was difficult
for him- "but perhaps he was good at it ," Nanna Mortensen
says , "because he always let the other person talk. " He
rejoiced in the joy of others and he shared in their sorrows.
One individual has said of Mortensen,
"He was very
approachable and nonintimidating to all members, including
those vvho were marginal in their church involvement. "
One of the most common questions that some members
of a congregation raise regarding a pastor is vvhether or not
"he is good v\'ith the young people. " Enok Mortensen did
have a vvay ¼'ith young people . He did not impose the
church upon them. Instead , he sought to let them enjoy
themselves under the auspices of the church.
Traditionally , the Danish Lutheran Church in America
placed an emphasis on preaching. With Enok Mortensen ,
preaching was at its best. One former parishioner says of
him , " ... there is no doubt that of all his responsibilities in
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the congregation,
Enok Mortensen 's strongest asset related
to the preaching role. There was style in his preaching, but it
was a style of subdued eloquence-sometimes
poetic but
never flamboyant. " Another says , "He preached in a style
that held the attention of young and old alike. Our children
½7 ere very young ½'hen he served the congregation ... they
\i\'ould take bits and pieces out of the context of the sermon ,
but in the process experienced genuine reinforcement
of
Christian values ... " Another , who was a young person
½'hen she attended Mortensen ' s services , says simply , "Enok
i'v1ortensen made me think. "
Many times while listening to Enok Mortensen preach ,
one might feel that this time the sermon was almost a total
loss only to discover, as the conclusion was reached, a profound point had been made. Nanna Mortensen , who heard
more of his sermons than anyone else , says essentially the
san1e : "There vvas al½·ays a point to Enok 's sermons; they led
some\ ,vhere. Sometimes I vvould wonder what he was going
to make of this but , before I knew it, he had it all tied
together. " Another has said of him , "He was an in-depth
scholar \\·ho exhibited great spiritual maturity and who had
a profound grasp of theological matters. " This was reflected
in his preaching. One \\·ho heard a good many of Mortensen ' s sermons has said , "There ½'as a consistency of content
and substance to his sermons ; he took the mission of the
'spoken \\·ord ' to heart ... His delivery ½"as uniformly quiet
and thou ghtful. " This same person \i\'ent on to say , "Among
the verv best of the funeral sermons ½'hich I can recall are
th ose of Enok ~1ortensen ."
Those \,·horn this \\'riter sought out for comments on
~1ortensen as a preacher seem agreed that he had ½·hat one
calls "a genuine sensitivity to the real needs and sufferings of
the men1bers of his parish .,. Another put essentially this same
thou ght into these \,·ords:
En ok ~1ortensen
appeared
to possess an
uncanny sense of awareness of problems and
issues that \,·ere of concern to members of his
con gre gat io n. Sometimes one had the impression , "~1y God , he 's talking direct ly to me. "
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His analysis and comments on such issues
must have aided and comforted countless
individuals with the resolution of personal
problems.
It is a mark of that spiritual maturity that Enok Mortensen was never dogmatic and did not insult the intelligence of
his people. He knew what he believed but he also knew that
he did not have all the answers and, therefore, could not
demand that others hold the same views. To him, for
example, the Church was important and he in no way
minimized church attendance. He once was quoted as
saying, "I would rather have someone out in a boat fishing
and thinking he should be in church than someone in church
thinking he should be out fishing."
In his preaching, as in his politics, Mortensen was a
liberal and made no apologies for his liberalism. To him, the
church doors should, as someone has said, " ... be high
enough so that people did not have to leave their heads
outside." On the other hand, he was not a rationalist. He
knew that although there is much that can only be perceived
through the eyes of faith, this should not be made an excuse
for avoiding thought. Enok Mortensen never made an
outward display of his faith. He was not given to uttering
platitudes, however pious they might be. Christianity was
too important for that kind of thing.
Sometimes the pastor is referred to as the preacher. It is
perhaps indicative of the fact that the pastor is intimately
associated in many minds with preaching. Ideally, the pastor
is a preacher and, by the same token, the preacher is a
pastor. Enok Mortensen was the embodiment of that ideal.
He was at once a pastor and a preacher; to him the two were
inseparable, and it is perhaps for this reason that he meant so
much to so many. It is for this reason also that his words and
his deeds will be remembered with gratitude for years to
come.
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Danebod Fall Meeting 1
by ELSIE5. HANSEN
In 1943 when Enok Mortensen and his family arrived in
Tyler, Minnesota, to begin his pastorate at Danebod
Lutheran Church, they were greeted by a severe blizzard
which prevented them from moving into the parsonage for
several days. The parsonage, located across from the church,
had been redecorated, cleaned, insulated and made ready for
their occupancy and soon they were comfortably ensconced.
This was to be their home for almost 18 years.
To the east of the parsonage stood Danebod Folk
School, 2 gaunt, grim, silent, empty, falling into disrepair
and in disuse, a grim reminder of the passing of more
glorious times. It was a large structure with many facilities
- kitchen, dining room, classrooms and a lecture hall, plus
two lounges, two floors of dormitory rooms, an apartment
for the director, and yet, there was nothing .... In the late
thirties the folk school movement in the United States was
declining. The 1936 summer session at Danebod was the last
attempt at a folk school in the United States. Earlier, a half
dozen folk schools had ceased to function. Was Danebod to
experience the same? Why not? The country was recuperating from a severe depression. Young people from all
communities went to public high schools and many on to
univerities and colleges. Immigration of young Danes,
familiar with Danish folk high schools, had all but ceased.
At heart, Enok Mortensen was a folk school man. Not
long after coming to Danebod he sensed that here was still a
need for the basic philosophy of the folk school. People
seemed to want to listen and to learn in addition to attending
church and worshipping. Would it be possible to restore the
Danebod Folk School? There were other needs at Danebod.
There were other buildings belonging to Danebod but none
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of them adequate for a young and growing congregations.
The church itself had no facilities for parish activities. In the
parochial school, which had closed by this time, there were
only two classrooms, too small for an enlarging Sunday
School. At this time, the language transition was taking
. place, calling for the English language to be used both in
Sunday School and Confirmation classes. Another building ,
the Stone Hall, was not large enough nor could it be heated
adequately for ladies aid meetings and other gatherings.
There was no gathering place for meetings and parish
activities other than worship services in the church.
The challenge was great! There stood the Folk School
building with all its possibilities - waiting. A Folk School
Association was still in existence but inactive. At various
gatherings Mortensen proposed that the building be
renovated so it could be used for many and varied uses. In
October of 1945 such a plan was adopted. But first the Folk
School Association was dissolved after making it legally
possible to sell the school and its assets to the Danebod
congregation for ONE DOLLAR. A committee to raise funds
for the purpose of renovation was organized. Loyal
supporters rallied, but in the minds of others the idea seemed
futile. Letters and pertinent information were sent out. Unit
meetings were held throughout the colony giving every one
an opportunity to listen and discuss , support or disagree. In
the spring of 1946 enough money had been made available to
begin renovation.
Still Enok Mortensen had misgivings. Was it a wise
move? Able and dedicated leaders had failed in perpetuating
the folk school but maybe it would be possible to salvage the
remnants and make use of the substantial brick structure , at
least for the uses of the Danebod congregation. During the
winter and spring of 1946 many volunteers worked hard.
Rotten wooden floors were replaced with cement floors. The
roof was repaired, walls mended, many were replastered ,
windows replaced. It was a pleasant surprise to find that the
heating system still could function. The plumbing needed
repairs. The work and times were hampered by the war and
resultant shortages.
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Finally, the facilities could be used for some congregational activities. Arrangements were made for a couple to
live at the school and act as hosts and custodians.
A "phoenix was rising out of the ashes," taxing resources
and talents to the upmost. Responses from faithful and loyal
friends throughout
the country gave encouragement.
Mortensen toyed with many schemes and possibilities. In
trying to establish folk schools in the United States, perhaps
the mistake was made to transplant the idea patterned after a
Danish folk school. Why couldn't it grow and flourish out of
our own needs and circumstances? In this day, it did not
seem possible to gather young people for any length of time
- for six weeks or three-month sessions. Maybe they would
come for shorter durations? So Mortensen began to experiment.
In July of 1946 the national convention of the synod's
young people's organization was hosted at Danebod. Later
the Farmer 's Union arrived for a ten day camp. Danebod was
on its way.
Mortensen had another dream. He wanted the new
Danebod to be for people, for the feeling of "folkelighed" the spirit of the people. He proceeded to invite and spread
the word to the people who had had this experience earlier,
remnants that lingered or remained, perhaps from attending
folk schools in Denmark or one of the other short-lived folk
schools in this country . He sensed that the desire for the folk
school experience still existed and lingered in many hearts.
So the invitations were extended and the doors were
opened to the first "Folkem0de" (folk meeting) in October of
1946. The attendance was not large. Mortensen recalled, "I
can remember standing at the mailbox, anxiously waiting for
registrations." He had invited his good friend, Thyra Nussle,
from Chicago, to come to accompany the singing of the rich
repertoire of songs-songs of homeland, mother tongue and
love of Denmark, songs of values of human life, and folk
songs. Jens Jorgensen played the violin. It was a six-day
course in Danish singing, Bible periods, lectures and fellowship. Enok Mortensen spoke on "Minder og Mal" (Memories
and Goals). The group was eager for this kind of experience
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and for the fellowship. The Danish language was used
throughout.
What were the goals of which Enok Mortensen spoke? He
wanted Danebod and the subsequent folk meetings to be a
place for cultural enrichment, where people could gather and
be part of a fellowship.
Forty years later, invitations are still sent to a growing
mailing list. The ripples emanating from this group are as
ripples in the lake into which a pebble is thrown. Few of
those who attended the early meetings attend today. They
came as long as they were physically able. For several
reasons, attendance has never waned, but has continued to
grow. Today everyone cannot be housed in dormitories.
Many stay in motels in surrounding towns or with friends.
The Bible periods and lectures are not conducted in the
Danish language. It was never officially decided that the prevailing language should not be Danish. It was just a natural
transition. Everyone understands English and not everyone
understands Danish. But the content and the spirit remain. It
is worth noting that the singing remains predominantly
Danish. The songs of childhood and youth still seem best
sung in Danish. Thyra Nussle comes as she has for 40 years.
When she sits at the piano and begins to play (no notes or
music) the group gathers and the Fall Meeting has begun.
How they can sing! The favorite song book is still the old red
"Sangbog for det Danske Folk i Amerika," giving way now
and then to other good translations and songs. Nothing
changes the quality and spirit born on the wings of song.
The speakers have numbered in the hundreds throughout
the last 41 years. One of the early speakers was Rev. Peter
Rasmussen of Dalum, Canada, a patriarch of the old
American Evangelical Lutheran Church. The rafters rang
when he sang. He never used a songbook, and always sat
near Thyra Nussle and the piano.
There have been great speakers from Denmark, among
them Halvdan Helweg, pastor and early leader in the American Evangelical Lutheran Church in America; folk school
leaders Knud Hansen and Hans Haarder; and the Grundtvig
scholar, Kai Thanning. Literally every pastor from the old
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American Evangelical Lutheran Church has at one time or
other been a guest speaker, plus many others who had much
to share and offer to an eager audience. Women have frequently shared the podium. Mortensen continued to plan
and lead the meetings.
Programs were varied, including history , literature and
the humanities-and
often dealing with the controversial
issues of the times. Participants, in true folk school spirit,
became comfortable with disagreement and discussion.
When Enok Mortensen left Danebod in 1961 , other
leaders were found to take his place. There was never talk of
discontinuing this annual event at Danebod. At present,
Ardis Petersen heads a committee which suggests and plans
the program. In seeking guest speakers, the committee bears
in mind the different and varied interests of participants .
In 1981, at the 35th Fall Meeting, a group of friends
planted a Sunburst Locust tree near the Stone Hall as an
enduring landmark. At its base is a bronze plaque inscribed
with the words:
Enok Mortensen
Vision - Action
35 years 1981
A stone marker was considered, "But stones do not
grow," said Otto Hoiberg, a long-time mainstay and loyal
supporter of the meetings. Hoiberg continued, "It is a tribute
to the culture, spiritual power and influence of the Fall
Meeting and what it has meant to us over the years in terms
of our personal growth. "

FOOTNOTES
1 Through the years it has been called Efterarsm0de , Dansk Folkem0de ,

Folk Meeting .
2 Schools For Life, by Enok Mortensen , Chapter V - Danish American
Heritage Society (out of print).
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Oanebod Folk School - Tyler, Minnesota
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Danebod Family Recreation Camps
by OTTO G. HOIBERG
"The family that plays together , stays together !" Implied
conversely in this generalization , one finds at least a partial
explanation of the troubled waters presently navigated by
the family in America. Whereas in years gone by , much
recreational activity was enjoyed jointly by the various
members of a family , in this day and age each member tends
to go his own way to satisfy his leisure time needs and
desires. After the dinner hour , Dad has a bowling engagement , Mom goes to a meeting of her Study Club , Susie heads
for a Girl Scouts session , while Danny goes to the school
gym for basketball practice.
Given the societal value of joint activity by family members , this situation places a premium upon any form of
recreation that can be enjoyed by parents and children
together. The problem is complicated , of course , by many
factors. Among these is the fact that so many parents with
school-age children have employment outside the home in
addition to the household duties which require their regular
attention; and so they understandably often have neither
time nor real inclination to participate in family recreational
activities . Also , particularly as young people move into their
teen years , they have a tendency to favor peer group activities in preference to so-called "family fun " and , as a matter of
principle , often take a dim view of anything that the "old
folks " seem to enjoy.
Recognition of this dilemma was presumably one of
several motivating forces behind Enok Mortensen's decision
in the mid-1940s , as pastor of the Danebod Lutheran Church
in Tyler , Minnesota , to push for a rejuvenation and
reactivation of the run-down , vacant Danebod Folk School. 1
This educational institution had served both youth and
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adults for half a century since its inception in 1888 and, in his
opinion, could become instrumental once again in conducting constructive, wholesome programs dedicated to the good
life.
Under Mortensen's leadership, the human as well as
material resources of the Tyler community were marshalled;
and through an all-out volunteer effort by individuals and
organizations, the Folk School building was restored to its
former usable condition. The situation now called for vision
and ingenuity geared to sound program development.
One of the earliest programs launched at the "new"
Danebod was a Recreation Institute, probably inspired by
the lduhapi (Northland) 2 leader training program in Minnesota. The primary objective of the Danebod Recreation
Institute was to acquaint participants with the philosophy of
recreation and to help them acquire leadership skills for use
in conducting recreation programs back in their respective
communities. In essence it was an endeavor to encourage
and facilitate a grassroots groundswell toward better recreation programs at the local level through enhancing the
expertise of on-going or potential leaders.
As time went on, it was noted that many participants in
the Institute were accompanied by spouses and children; and
so the idea of transforming the Institute into a family
camping experience began to take root. The leadership training component of the Institute would remain intact; but to it
would be added the integenerational fellowship of a family
camp. The rationale for this evolving concept was described
by Mortensen as follows: The Recreation Institute was
started in July 1948 and more "than a hundred campers of
various nationalities and of different denominations have
gathered at Danebod annually for six days of sharing skills
and experiences in folk dancing, singing, crafts of many
kinds, and discussions. The last few years most of the
campers have been families. In 1960 we had 64 adults, 13
teen-agers and 27 children, in addition to 45 part-time
campers." 3
In due time the program became known as the Danebod
Family Recreation Camp, with specific appeal to families
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and appropriate adjustments made in the program content.
This transition proved very timely indeed, with the result
that a second (June) camp had to be added in 1971 to
accommodate the burgeoning enrollment; and a third was
found necessary in 1981. At this writing, these three camps
(June, July, August) are conducted each summer and attract
an average combined annual attendance of about 300.
The program which has evolved provides a week-long
experience encompassing (a) group singing - a very spirited
and important feature enjoyed by young and older alike; (b)
family dancing and folk dancing where parents and children
"trip the light fantastic" with each other; (c) special game
periods for children of various age groups; (d) daily discussion periods designed mainly for exchange of ideas among
adult participants on topics of mutual concern; (e) instructional classes in ten or twelve different crafts; (f) a campfire
every evening in the lovely campus woods, featuring skits
"dreamed up" and executed by camp participants randomly
divided into teams of equal size; and perhaps most important
of all, (g) a week of glorious fellowship and personal interaction with kindred souls of all ages and varied backgrounds: e.g., teachers, farmers, college professors,
ministers, social workers, students, housewives, retirees,
salespeople, merchants, factory workers, engineers, etc.
The types of craft instruction vary from camp to camp;
but reasonably representative are the following which were
taught variously during the summer of 1986: Puppetry,
Dramatic Arts, Woodcarving, Nature Crafts; Stained Glass,
Ukrainian Eggs, Beginning and Intermediate Rosemaling,
Decorative Painting, Children's Crafts, Embroidery, Copper
Enameling, Photography,
Indian Beadwork, and Silk
Screening. Additional recreational activities such as
swimming, tennis and golf are readily available, at large, in
the Tyler community.
To supplement the housing facilities provided in the Folk
School dormitories, there is ample room for RV's under the
campus trees; and all meals are taken by the campers
together in the attractive dining room of the Folk School. A
colorful, well illustrated scrapbook is assembled at the con-49-

clusion of each camp and distributed

to all families and or

individuals registered.

The program planning function is undertaken annually at
a late October meeting in Minneapolis, ,,vhere the board
n1embers elected at the respective camps convene. At this
gathering a Camp Director is chosen for each of the ensuing
three camps ; the fee structure is revievved; and committees
go to '"·ork on program planning and the selection of
resource leaders for the next summer 's activities. At the local
Tyler level, there is a Folk School Board, elected by the
Danebod Lutheran Church congregation , v\'hich receives an
established fee per can1per and in return handles logistic
n1atters such as building maintenance,
heat , light, and
housekeeping services. Although the Danebod congregation
is thus involved in the program, l\1ortensen points out that
the "the folk school as a model, there are no formal religious
services at these camps. This opens the doors to people of all
denon1inations . Participants represent a variety of racial and
ethnic backgrounds. " 4
In referring to the Danebod Fan1ily Recreation Can1ps as
modeled after the "folk school, .. ~1ortensen of course
recognizes that the latter is by no means a monolithic
concept. Even in Denmark the folk schools of today
encompass a \\·ide variety of structures and program
en1phases , from the traditional 5-6 month terms of historicpoetic orientation for young adults to numerous one- or t\\·o"·eek course opportunities for vacationing f an1ilies, senior
citizens , and other special interest groups. Con1n1on to all
these diverse efforts , ho\\·ever , is the residential nature of the
progran1s , an1ple inforn1al personal interaction bet\\·een
students and leaders , an inherent goal of broadening the
cultural horizons of participants , training for constructi\·e
leadership and enlightened follo,, ·ership in community life ,
and substantial reliance upon the "li\·ing \\·ord " ,, ·hether
from a lecture podiun1 , in group discussion, or in personal
conversation.
In this context.
the Danebod
Fan1ih·
Recreational Can1ps are clearly in harn1ony ,,·ith the broad
goals \\·hich haYe goYerned Danebod Folk School through its
century of de\ ·elopn1ent.
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In assessing the significance of the Danebod Family
Camps over the years, there are several notable contributions which come to mind:
(a) The Family Camps have provided a solid nucleus for
the re-birth of Danebod Folk School which after some fifty
years of gratifying educational activity had stood dormant
for several years, with a future that at best appeared uncertain. Upon completion of the volunteer building renovation
process, previously noted, programs began to emerge which
over the years have included not only the Family Recreation
Camps but also an eminently successful series of Fall Meetings (actually mini-folk schools) conducted annually for the
past four decades. The 1986 meeting attracted 180
enthusastic participants.
Further, retreats / institutes / programs have been carried on in cooperation with the Farmers
Union, the Cooperative Extension Service, the American
Legion, the American Friends Service Committee (Quakers),
and various youth groups, to say nothing of the year-around
Sunday School activities, wedding receptions, family
reunions, and other community events which are held.
(b) A second beneficial result of the Family Camps has
been the impetus which they have given to family integration
through wholesome and interesting joint activities for
parents and children. As stated at the outset, the
contemporary American family has a great need for support
along this line.
(c) Third, numerous participants in the Family Camps
have acquired leadership skills in crafts, folk dancing, group
discussion, sing-alongs, playground activities, campfire
procedures, and cooperative efforts such as planning and
producing an illustrated scrapbook. Leadership skills thus
acquired have paid dividends in community activities back
home and very noticeably also in the number of young
people who return to Danebod year after year and
eventually assume leadership functions in the Camp
program.
(d) A fourth benefit has accrued to the Tyler community,
as a whole. There is no doubt that many contemporary rural
communities in America are confronted with a critical
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problem of survival. Forces are at work which challenge the
loyalty and best efforts of local citizens if communities of
this type are to remain viable. Mechanization of agriculture
has led to larger and fewer farm units, with a consequent
decrease in farm population and a loss of patrons for village
business/professional enterprises as well as a decline in number of participants in the activities of community social
organizations and institutions. The impact on the rural
village is direct and obvious, posing a real threat to its
continued existence.
One of the most successful "fight back" strategies
employed against such forces has been the identification of
whatever distinctive feature(s) may exist for constructive
exploitation by the small town. Such features may include a
historical event (birthplace of a notable public figure), a
unique phenomenon of nature (picturesque or fish-laden
lake; unusual rock formation), a specialized service of some
kind (clinic, museum, ski slope, or steak house), just about
anything else that is (or can be made) sufficiently out of the
ordinary to attract the attention of potential visitors or
permanent residents. In the case of Tyler, Minnesota, the
Danebod Family Recreation Camps definitely represent a
distinctive cultural feature which has helped to put the
community "on the map" and to strengthen it in a variety of
ways. The weekly local newspaper, The Tyler Tribute, has
played an important role in maximizing the influence of the
Danebod program.
Whenever a program such as the Danebod Family
Recreation Camp proves so remarkably successful and
enduring, one is tempted to examine how it all came about.
Enok Mortensen was first and foremost a clergyman and
author; but in addition he had a very keen sense (Fingerspitzegefuhl, as the Germans aptly put it) of how the community development process operates. As noted above,
Danebod Folk School appeared to have reached the end of its
useful existence during the early 1940s; but then a miracle of
rebirth occurred.
The Danebod rejuvenation had its origin as a vision in
Enok Mortensen's fertile mind. He envisaged, not a one-52-

person project but rather a community-wide effort to bring
his dream to fruition, and initially undertook the task of
developing a nucleus of dedicated persons who wholeheartedly shared his vision and enthusiasm. Through
strategy shaped by this core of workers, a widespread network of study/ discussion groups was formed throughout the
congregation/ community; and in these grassroots clusters
the Danebod renovation proposal was thoroughly debated
as to what / why /who/how /when. In this manner the project
became a broad-based proposition; and this unleashed a host
of willing volunteers for implementation of the project. The
complete story of the restoration of Danebod Folk School
can not be related here. Suffice it to say that it was a carefully conceived, well organized labor of love undertaken by
a group of people who shared a common goal and who
worked in coordinated fashion under effective leadership.
The physical restoration of the Folk School building was
recognized as only a first step. Ahead lay the equally
formidable task of program development; and here again
Mortensen displayed creative leadership qualities through
his program planning activities carried on jointly with the
local Folk School authorities and other kindred souls who
had the interests of human enlightenment and the enrichment of family and personal living at heart.
Mortensen once offered the challenge: "Hats off to the
past; but 'sleeves rolled up' for the future!" The spirit
reflected in this statement pretty well reveals the source of
his highly productive strength in spearheading the conversion of a once robust institution from temporary dormancy
into a going concern with new life and vigor.

FOOTNOTES
1 For a comprehensive treatment of this situation , see Enok M ortensen
Schools For Life, Danish American Heritage Society (1977) , pp. 75-96 .
2 A widely recognized center for the training of recreation leaders , out side the traditional academic institutional framework. For further

-53-

information
50310.

contact Jo Hechth, 3420 48th Place, Des Moines,

IA

3 Enok Mortensen, 75 Years at Danebod, published by Danebod
Lutheran Church, Tyler, Minnesota. Copyright 1961 by Enok Mortensen, p. 83.
4 Enok Mortensen , A Century at Danebod, copyright 1985 by Danebod
Lutheran Church, American Publishing Company, Inc., Askov, MN
1985, p. 125.
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Enok Mortensen and Askov
by HANS HENNINGSEN
The connection between Enok Mortensen and Askov
Folk High School in Denmark came about accidentally, as it
were, in the middle of the 1950s. The background was that
rector Knud Hansen made some critical remarks, in an interview, about the United States and American foreign policy.
This caused a great to-do in the press, so much so that the
American ambassador decided to visit Askov Folk High
School to judge for himself whether it were possible that
Askov had "gone communist." Shortly thereafter Knud
Hansen received an official invitation to spend three months
in the United States. The visit, which took place in the fall of
1955, began in Tyler, Minnesota , where Knud Hansen met
Enok Mortensen and stayed with him for a week.
The following winter (1956), Enok and Nanna Mortensen
arrived at Askov on November 1, the beginning of winter
term . That year's annual report, written by Knud Hansen's
wife, Ellen Gr0nlund, shows how quickly and easily the
Mortensen's fit in with their new colleagues and in their new
surroundings:
Pastor Enok Mortensen and his wife from
Tyler, Minnesota in the United States arrived
in November and stayed the whole winter.
They also visited often in the course of the
summer before returning to the United States
in August. Enok Mortensen was employed almost full-time as a teacher here, giving a number of lectures on the United States, one special
seminar "scerhold," and English classes. Mrs.
Nanna Mortensen did substitute teaching . The
Mortensens performed a valuable service, and
as well as being conscientious teachers, their
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particpation in all aspects of school life gave
great pleasure to both students and teachers.
We miss them.
Reading some of Enok Mortensen' s contributions to
Askov Folk High School's journal, Dansk Udsyn, gives an
idea of the subjects he discussed with students and lectured
on during the winter of 1956/57. "What is the typical
American like?" is the title of one of these articles. It was
Mortensen's primary intention to address certain common
prejudices about Americans-that
they are materialistic or
superficial, for example. When confronted with this he
described the profound and genuine intellectual and religious
impulses in American culture, the authentic, deep-rooted
nature of American democracy and America's healthy
optimism and belief in the future.
Ten years later, during Knud Hansen's last year as rector,
it was agreed that Nanna and Enok Mortensen should return
to Askov and remain, as before, for the entire winter term.
That visit, however, turned into a two-year stay that lasted
until June, 1969.
But during those ten years much had changed both in
Denmark and in the world. It had not become easier for
Americans to get along with Danes, whose former scepticism
towards the American way of life had now been
transformed,
quite often, into plain intolerance and
unwillingness to accept that there might be anything good at
all about the United States. This distressed Enok Mortensen,
although he concealed it as best he could. For the situtation
was also a kind of challenge and he could not resist taking it
up-though
it must have been like talking to a wall during
the years when intransigence increased among large groups
of youth and many of their teachers, from whom some
defense of the importance of the dialogue itself might have
been expected, in spite of their justifiable objections to
American politics-objections
which in any case were also
present in the America Enok Mortensen acknowledged as his
own.
Enok Mortensen was one of the speakers at Askov Folk
High School's large autumn gathering in 1968. His lecture,
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"Between Two Worlds," (published in Askov H0jskole
Arsskrift 1969) used the concrete historical background of the
immigrants to describe being torn between two cultures and
two national affiliations. It was also a very personal speech
addressing a particular situation: perhaps we only recognize
how American we have become when we are "home" in
Denmark. There comes a day when we no longer say "them"
about Americans, but "us." Then one has accepted realities,
every success and every failure, in spite of Vietnam, crime
and racial unrest. There are plenty of failures and problems:
"We are better, and more painfully aware of this than the
demonstrators in front of embassies and around the world.
And no one has demanded more than we did ourselves that
the spotlight be focused on these problems." The talk ended
with a declaration of faith "in the people and the country
that attracted us and received us with dreams and visions of
a new and better world."
No one knew better than Enok Mortensen that although
immigrants can never return to the land of their birth, they
can also never free themselves from it. But that was not his
desire-on the contrary! And yet, he and Nanna grew more
and more attached to Denmark during these years, although
they knew the day of departure would come. In the meantime, they decided to take things as they came and remain
another winter. It was a time of unrest at the Folk High
School as well, but having the Mortensens as colleagues lent
security. Enok Mortensen' s presence on a daily basis, his
serenity, and his ability to evaluate situations clearly and
rationally were cheering and stabilizing moments during a
difficult time.
In the beginning of 1969, the pastor of the voluntary
congregation 1 in Askov, Helge Skov, sought and was offered
the post of parish minister in Skodborg, six kilometers south
of Askov, just on the other side of the "Kongeaa," which was
the boundary between Denmark and Germany between 1864
and 1920. This meant that the position in Askov was open.
But there was a shortage of clergy in Denmark at the time,
and the salary a congregation of Askov' s size could offer was
hardly attractive. Many meetings were held to discuss the
-57-

issue and the future of the congregation as well. At last it was
decided to offer Enok Mortensen the position. It was obvious
that this was only a temporary solution, but still it would be
satisfactory to all concerned. Enok and Nanna Mortensen
could fulfill their decision to return to the United States, but
with a short delay, and the congregation hoped that by then
its problems would be solved.
Enok Mortensen could always be counted on to assume
the duties of acting pastor for a service or two. However, he
would not tie himself to a longer commitment, for there was
work waiting in America. The return trip had been set for
June, and it took place as scheduled.
But one Sunday in August following the service, the
congregation's
governing board received the following
succinct telegram: "We are coming, letter follows. Enok."
The Mortensens had changed their minds, most likely
because unexpected complications had arisen in the work
Enck Mortensen had dreamed of commencing upon his
return to the United States-so rather a couple of good years
as pastor in Askov.
At the beginning of October, Enck and Nanna Mortensen were back in Askov again, ready to make their entry into
the parsonage. In previous years they had been lodged in
various dwellings-the
school's smaller houses, for example,
or in guest apartments, but now they needed furniture for
the many rooms in the congregation's large parsonage. The
solution was found by friends and acquaintances,
who
shared what they could spare in their homes-a
little here, a
little there. Nanna Mortensen's flair for furnishing a home
shaped out of all this the best possible setting for the unique
hospitality that was to develop during the next years.
The solemn installation as pastor followed. It was carried
out by the dean of the Malt deanery, Sv. E. Pr<Estholm,
F0vling, who read His Majesty the King's royal assent and
the deed of institution from the Bishop of Ribe diocese, H.
Dons Christensen, who himself had been pastor in Askov
until 1954. The reason for these official formalities was that
Askov was a voluntary
congregation.
However,
the
economic burdens of choosing to be a voluntary congrega-58-

tion were beginning to be felt all over Denmark. In Askov,
too, the number of parishioners had slowly become too
small to bear the rising costs, and many believed that the
system of voluntary congregations had outlived itself,
especially because the regular congregations of the Danish
State Church had obtained, little by little, so much influence
in the election of the pastor that the difference between a
regular congregation and a voluntary congregation was no
longer of much importance.
The installation as pastor in Askov was the beginning of
a new chapter for Enok and Nanna Mortensen. Their
contacts had expanded beyond the folk high school to
include both the town and the district. Of course, these
contacts were not entirely new. Enok Mortensen had
preached in the parish many times and was already
acquainted with many people in church and town, thanks to
his gracious and charming nature, which won him friends
and acquaintances everywhere.
Was that the American side of Enok Mortensen? Or was
it the Danish side of him? More likely a very special
combination of the two. It soon became apparent in Askov
that the new pastor and his wife were fortunate in adapting
some of the best characteristics of American church customs
to a Danish environment, without it ever seeming exotic.
During that first winter all the members of the congregation were invited to the parsonage. After services the doors
were always open, and the Mortensens were tireless in visiting with people in their homes. Also, it was a part of the
tradition at Askov that the pastor teach more than just a few
classes at the Folk High School. Enok Mortensen took that
on as well and began to teach religion along with his other
duties.
Enok and Nanna Mortensen were quickly accepted and
liked by their entire congregation. They enjoyed the reputation of being natural and direct, as we said here, probably
because in those days, when people were more conscious of
their place and status in society, such characteristics were
rare enough among the clergy. A similar judgment was
passed on Mortensen's sermons. He was easy to understand
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because his manner was straightforward and untheological,
although the preaching was never less valuable for that.
The life of the congregation was all-important for Enok
Mortensen, and in that he was like the old Grundtvigians.
Even here, however, there were differences between Danish
and American ways. At clerical conferences and on similar
occasions, Mortensen often seemed to be thinking to himself
that the Danish pastors were terribly theoretical and
philosophical and that they barely had their feet on the
ground. It even happened that he made a remark to that
effect.
It was a busy time for the congregation at Askov. For a
while Mortensen had to take over in the parish churches in
Malt and Folding, where there were confirmation classes to
care for as well. But since no one had expected anything
other than a temporary arrangement, it was not a surprise
when, after a little less than two years, Enok and Nanna
Mortensen declared themselves ready to return to the United
States, having been away from children, family and friends
long enough. At the beginning of the summer, 1971, they
departed, after having said heartfelt farewells to friends and
the congregation in Askov. What was to become of it now?
The debate continued for quite a while. One
extraordinary general assembly followed the next, until at
last the decision was made to dissolve the voluntary
congregation . There was a new pastor in Malt parish, which
included Askov, but the parsonage in Malt was in bad need
of restoration, while the one in Askov was in relatively good
repair. Finally the understanding was reached that the
church in Askov would become the district church for Malt
parish (which in this manner obtained a second church), and
that the Askov parsonage would be turned over to the
Danish State Church as a residence for the new parish
pastor.
Obviously there was some oppposition to this solution,
but the voluntary congregation at Askov had owed its
existence more to the wish to have a church nearby than to
any doctrine of full independence from the Danish State
Church. As it turned out, the new arrangement was quickly
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accepted. In 1986 Askov became a regular parish of its own,
with its own parish minister. This was the ideal completion
of a process in which Enok and Nanna Mortensen had
played an important part at a decisive moment.
Only two years were to pass before the Mortensens
returned once more to Askov. They arrived at the beginning
of 1973 for winter term and stayed for the entire winter, a
pattern that repeated itself during the winter of 1976-77 and
the summers of 1979 and 1981. The last visit was in 1983, but
since Enok Mortensen became seriously ill in the middle of
July, that stay had a sad and abrupt end.

If one counts the number of visits Enok and Nanna
Mortensen made, the total is eight, of which two visits were
very long and none under three months. From 1956, the total
amount of time is six years and three months-almost
a
quarter of the 26 years, between 1956 and 1983, were spent
in Askov. It is no surprise that the Enok Mortensen memory
lives on in many minds here. This is especially true when one
remembers festivities and good times. Enok Mortensen
always had a festive way about him, no matter where he
went, and every gathering developed its own, unique
character when he was present to put his special stamp on
it - from the unforgettable New Year's Eve parties to the
garden parties which had been introduced as a part of the
American cultural influence and eventually became quite
common.
There can be no doubt that the two years as parish pastor
tied Enok and Nanna Mortensen much more closely to
Askov. It was their wish to return time after time, and many
visited them in America. We felt as though they belonged
here, and that feeling was undoubtedly mutual. Many of
their friends and acquaintances were also attracted to
Askov. During some of the summers in the 70s the American
ministers at the school, who almost formed a little colony,
seemed to renew the original, close bond between Askov
Folk High School and the Danish congregations in the United
States.
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Thanks to Enok Mortensen's efforts, new, enduring links
have been forged. In the best possible way, he represented
America at Askov and Askov in the United States.
Translated by Ann Marie Rasmussen

Translator's Note: The Danish State Church, "Den Danske Folkekirke,"
whose members make up about 90 percent of the church-going population in Denmark, is divided into dioceses, deaneries, (one district of a
diocese), and regular parishes with their congregations, "sognemenighed." The Church itself, rather than the parishioners, elects
pastors, and the State pays their salary. It is possible for a group of
members of the State Church to form a voluntary congregation, "valgmenighed," with the right to elect its own pastor. However, the voluntary congregaton must then pay the pastor's salary itself as well as the
costs of maintaining the church. This was the case in Askov. An
independent congregation, "frimenighed," on the other hand, is not
affiliated in any way with the Danish State Church.
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Enok Mortensen as Archivist
by THORVALO HANSEN
One cannot say with any degree of finality why Enok
Mortensen became the historian and archivist of the Danish,
later the American Evangelical Lutheran Church. This much,
however, is obvious-he was interested in it. Only a genuine
interest could have caused him to work diligently at it for a
long period of time and to write the history of the church
with which he had become intimately familiar. The records
do not indicate that he received any monetary reward for his
efforts, nor that he sought any. He hoped that others would
share his interest and do whatever was in their power to
preserve the records of the past. Time and again, for
example, he appealed for people to send archival items and
museum pieces to him that they might be properly
preserved.
Others in the Danish church had preceded Mortensen in
this effort. But such voices had generally been "as one crying
in the wilderness." For at least two generations there had
been periodic reminders that the records of the past were
slipping away, but such reminders had accomplished little.
In an article which appeared in the Danish Christmas
publication, Julegranen, in 1948, Enok Mortensen presents a
review of the steps which finally resulted in the establishment of the archives at Grand View College. He points out
that Pastors P. S. Vig and Rasmus Andersen, both of whom
had begun to collect things privately, called for a collection
of immigrant items. "Unfortunately," Mortensen writes,
"they were almost the only ones." In 1905, a DanishAmerican
Historical
Society was established
and
incorporated under the laws of the state of Iowa and there
was a flurry of activity for a period, but within a few years
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the matter ground to a halt. However, some items had been
gathered for the archives, now located in the fireproof vault
at Grand View College, but there was no one in charge and
the items that had been gathered were not treated properly
and in many cases were damaged severely.
Through the years that followed, sporadic voices were
raised to proclaim the need for an archives and a museum.
However, nothing concrete was done. Then, in the late
twenties, a group of wealthy Danish immigrants, headed by
Max Henius of Chicago, became instrumental in establishing
an archives for the preservation of Danish immigrant
material in Denmark. The result was that "Udvandrerarkivet" (Danes World Wide Archives) was opened at
Aalborg, Denmark, in July of 1932. Despite the fact that
there was some concern in America with this movement of a
wealth of material to Denmark, the archives became an
established fact and to this day is able to siphon off
information that really should have remained in this
country. Following World War II, which left the archives in
Denmark homeless, there was an abortive attempt to move
the archival material back to this country but it came to
nought.
Fortunately, today "Udvandrerarkivet" (Danes World
Wide Archives) is once again well established in Denmark
and Danish scholars are taken with a new-found interest in
emigration to America with the result that the institution at
Aalborg is widely used. However, through the Danish
Immigrant Archival Listing (DIAL) project and a newly
published bibliography of books on immigration held in
Denmark, American scholars can easily learn what is
available.
Meanwhile, slowly, but surely, an immigrant archives in
this country was approaching reality. Working as much as
his busy schedule allowed, through the years Mortensen
slowly gathered a large collection of archival material. This
ever-growing collection was privately held and owned by
him until 1947. At that time it was sold to the Danish Evangelical Lutheran Church for $500-a fraction of its worth.
The reason for the sale lay in the fact that a new
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dormitory had been erected at Grand View College. Largely
through the efforts of Dr. Johannes Knudsen and Pastor
Alfred Jensen, a large room was reserved in the basement of
that building for an archives and museum. Three years
earlier, Enok Mortensen had been appointed archivist and
historian for the church. He writes that he scarcely had time
for that but despite a reluctance to accept, he did so,
" ... when it appeared that no one else could be found."
With the assistance of a librarian from Askov Folk
School in Denmark, the collection was cataloged in the
period that followed. Then, in 1961, Enok Mortensen moved
to Des Moines to become pastor of Luther Memorial
Church. With the parsonage across the street, Mortensen
was able to spend some time in the archives, but this work
was purely voluntary. In 1966, he had the assistance of an
intern in his pastorate, the purpose of which was to provide
him with time to write the history of the Danish Church in
America. That volume, in the writing of which he made
extensive use of the archives, was published in 1967.
In that year Enok Mortensen retired from the active
parish ministry, although on subsequent visits to Denmark
he served the church at Askov Folk School for a year or
more. When he returned to America he had hoped to find
part-time employment in the archives, but found instead that
there was little interest in it. To further complicate matters,
the American Evangelical Lutheran Church merged with
others to form the Lutheran Church in America (LCA). That
merger became effective in 1963. One of the provisions of the
merger agreement was that the church-related material in the
archives should become the property of the new church and
such archival materials as the LCA desired should be
transferred to its own archives in Chicago. Accordingly, in
1972, the archivist from the LCA selected the items desired.
Fortunately, in many cases there were duplicate materials,
and there is a catalog listing of what is available in Chicago.
Therefore, in a sense, the material is not lost to the
descendants of the immigrants.
The archives in Des Moines was by no means decimated
by this action and since then Grand View College has been
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more and more attentive to it. In 1968, a new library
building was completed and, in the years that followed, the
archives was moved into a specially arranged room in that
building. Meanwhile, encouraged and guided by Mortensen,
this writer became interested in the archives and, in 1979,
began to function as the archivist. In the period following,
the archives has grown slowly but steadily, With the retirement of this writer, Dr. Rudolf Jensen of Grand View
College assumed the archivist's duties on January 1, 1987.
Thus, in recent years the archives has been preserved and
expanded because Grand View College has been willing to
underwrite the project.
It is important to note, however, that the Danish
Immigrant Archives, as it is known today, is based on the
labor of love of Enok Mortensen. Had he not had the
wisdom and foresight, had he lacked the interest and the
patience to lay a sound foundation, it is virtually certain that
there would not be an archives at Grand View College
today. For more than fifty years he labored, often without
support, and never with visible reward, for the establishment of an archives. He lived to see his dream realized.
There is still a long way to go before that dream is
completely fulfilled, but without his persistence and
devotion it would never have become more than a dream.
A final note should be added regarding a related dream,
the establishment of a museum. Enok Mortensen saw an
archives and museum as being intimately related. For good
and practical reasons they have been separated, but the
dream of a museum is in the process of being realized. A
Danish Immigrant Museum has been established and a
capital fund drive is now underway for the erection of a
building at Elk Horn, Iowa.
Enok Mortensen has been described as a man of vision
and action. This is evident in his concern for and efforts in
behalf of an archives and a museum. Future generations
wanting to know more about their Danish heritage will owe
more than they may be aware of to Enok Mortensen.
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Enok Mortensen and the Danes
Worldwide Archives
by INGERBLADT
Enok Mortensen, whose death was a loss not only for the
Danish community in America but also for Denmark, was
one of the last of Denmark's sons to have intimate connections to immigrant activities at the beginning of the century,
for he spent his life in a close bond with the Danish American
colony.
Enok Mortensen bore, as it were, the entire history of
immigration within himself. He became a kind of living,
journeying historical source and for this reason his demise is
a substantial loss for historians. It remains as well the loss of
a good friend who was always supportive of the Danes
Worldwide Archives.
From the very beginning of the Archives around 1930
under the leadership of Max Henius in Aalborg, Enok Mortensen understood the importance of its task and goals. At
that time, the decision to situate the Archives in Denmark
had been fiercely attacked from many sides. Enok Mortensen, however, then a young Grundtvigian pastor, was of the
opinion that Danish Americans had only themselves to
blame, since until then they had overlooked the importance
of this valuable historical material. As he expressed it, with
the zeal and obstinacy of youth, in the journal Ungdom on
March 1, 1931:
Our pastors, who under the influence of Grundtvig's
historical-poetic philosophy of life held interminable
lectures on historical subjects, have sinned mightily by
forgetting that history is created in the here and now.
In other words, they had forgotten to see the present in
historical perspective and to collect archival material while
there was still time.
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It is well known that Enok Mortensen later contributed to
the effort of making good the sins of the past. But though he
worked with the Danish Immigrant Archives at Grand View
College, for example, his interest in the Archives in Aalborg
never weakened. He believed that the various organizations
should cooperate, not argue among themselves. This
thought lies behind the Danish Immigrant Archival Listing
(DIAL), which the Danish American Heritage Society
(DAHS) began jointly with Grand View College in 1979,
with Thorvald Hansen as its director and Enok Mortensen as
one of its most important supporters.
As a researcher, Enok Mortensen knew the importance of
not ony preserving historical documents, but also making
them known and accessible. Indeed, much of his own work
took on shapes that illustrated the amount and kinds of
material available. Until recently, his Danish American Life
and Letters from 1945 (later reprinted) was the only comprehensive bibliography on Danish American subjects. It was of
inestimable importance for daily work in an archive / library
such as the Danes Worldwide Archives. Equally important is
his collection of biographies of ministers in the Danish
Lutheran
Church of America (Grundtvigian)
which
unfortunately was never published. The treasured carbon
copy belonging to the Danes Worldwide Archives has been
well-nigh worn to shreds by librarians and researchers.
Another important aspect of Enok Mortensen's activity lies
in his authorship of large, interpretive presentations based
on solid knowledge of source material. Falling into this
category are 75 Years at Danebod, The Danish Lutheran
Church in America, and Schools for Life, all standard works
at the Archives, which provided much source material for
these works since its manuscript collections contain a wealth
of papers from Grundtvigian pastors.
Enok Mortensen immersed himself with particular interest in the Kj0lhede collection. This was partly because Peder
Kj0lhede was, for many years, chairman of The Danish
Lutheran Church of America, which made him a centrallyplaced figure during the well-known church struggle that
took place at the end of the nineteenth century. Furthermore,
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Enok Mortensen had become a member of the Kj0lhede/
Rodholm dynasty himself through his marriage to Nanna
Rodholm. It does not seem farfetched to suppose that some
of the inspiration for Enok Mortensen' s last novel, Den
Lange Plovfure, can be found on the shelves of the Danes
Worldwide Archives.
Because of Enok Mortensen's many visits to the
Archives, we came to know him as a person whose grayish,
strict exterior hid a warm and fascinating core. He felt at
home at the Archives and blossomed there. He was a most
loyal friend, tutor and researcher. Indeed, he remained a researcher all his life. When taking leave, he never said, "There
is nothing left for me to do now." Rather, it was always, 'Tm
still so far from being done!" He was humble when dealing
with the work of others, which he always took to be better
than that which he had produced. This modesty when judging
himself may have been the reason for his beginning an
American autobiography, which would have been welcomed. Of course, one can speculate that his novels and
short stories are in part constructed around his own experiences. It would certainly add an extra dimension to the
books, which are not always equally absorbing, if the man
Enok Mortensen could be glimpsed between the lines.
Enok Mortensen' s most distinguished task during his
stays in Denmark was to serve as guest lecturer at Askov
folk high school. Second on his list, however, was the Danes
Worldwide Archives. When word got around that Enok
Mortensen was in Denmark and would be visiting the
Archives, the telephone hardly stopped ringing. Students
from near and far "made appointments." Separate space had
to be arranged for on the premises, which were at that time
quite small, for all wanted to visit personally with Enok
Mortensen. At one and the same time there might be, for
example, two researchers from the United States, two from
Aarhus University, and any number from Aalborg University Center. It was as though no one entirely trusted the
written documents to tell the entire story - they wanted to
draw on this source of experience while there was still time.
After the discussions, everyone would meet at the famous
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"round table" for a cup of tea. It often happened during these
conversations
that common interests brought people
together in friendship, and very few contemporary researchers in the field of immigrant history did not take this
opportunity to meet "the grand old man."
The difficulty of writing objectively about someone with
whom one has had a warm and personal relationship is well
known. What Enok Mortensen meant, first to Holger Bladt
and later to the writer, as a friend and advisor regarding
the difficult enterprise of keeping an archive alive that
lacked all manner of resources, can hardly be described
in words. As the former head of the Danes Worldwide
Archives for a number of years, I wish to express my
gratitude for having had the great experience of personally
knowing the historian and the man, Enok Mortensen.
Translated by Ann Marie Rasmussen
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Enok Mortensen and the History of
Danish Immigration to America
by ERIC HELMER PEDERSEN
INTRODUCTION
Enok Mortensen is probably best known in Denmark
through his activity as a guest lecturer at Askov Folk High
School in the 1960s and 1970s. Within the confines of a small
group of Danes with friends and family in America he also
had a name as a writer of fiction. It is true that his first work
Mit Folk (1932), a collection of short stories, was published
in Askov, Minnesota, but his next, the novel Saledes blev
jeg hjeml0s (1934) was published in Holb<Ek, Denmark.
Only a very few copies of his first and most important
historical work, Danish-American Life and Letters: A Bibliography (Des Moines, U.S.A. 1945) reached Denmark.
Humble though its ninety-one pages bound in gray-brown
paper might appear, had this pioneering work been better
known in Denmark, research into Danish-American history
would have been off to a much earlier start.
Paging through this book today it strikes one that only a
small portion of its almost 2,000 titles are published in
Denmark, and that most of these are travel descriptions,
including the classics Fra Amerika (1872) by V.C.S. Tops0e
and Henrik Cavling' s two volume work by the same name in
1897. Readers on the lookout for historical works about
Danish emigration to America must be content with older
classics such as John H. Bille' s A History of the Danes in
America (1896), and P. S. Vig's invaluable collection of
material Danske i Amerika (Vols. I-II, 1907-24), or use
works with a biographical slant such as Arne Hall Jensen 's
Den dansk-amerikanske
Historie (1937) or Sophus
Hartwick' s far superior two volume work Danske i
California (1939).
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The situation had not changed substantially when Enok
Mortensen published his major work, The Danish Lutheran
Church in America (1967). It is telling, by the way, that the
book appeared in part as a normal publication of the Danish
Lutheran Church of America, and in part in the series
"Kirkehistoriske
Studier"
(Series II, Number
25).
Undoubtedly Enok Mortensen's connections to the circle
around Hal Koch (1904-63)-a professor of church history
strongly influenced by Grundtvig-led
to this arrangement.
Hal Koch published a famous book, Grundtvig, in 1943,
which later appeared in an English translation by Llewellyn
Jones (Yellow Springs, Ohio, 1952). Besides Hal Koch's
book and aforementioned standard literature, Enok Mortensen actually names only one Danish book, Hennig H0irup' s
monograph from 1955, Frederik Lange Grundtvig, who was
the son of N. F. S. Grundtvig and the true leader of the
Danish church in America from 1883 to 1900. The chapter
concerning F. L. Grundtvig' s church actions and social
commitment in America is written by pastor M. F. Blichfeld,
who had been a minister in the Grundtvig church for some
years.
For this reason Enok Mortensen could not seek a Danish
model when he undertook the in no way negligible task of
writing the official history of his church. On the other hand,
Norwegian-American
and
Swedish-American
models
existed. The Norwegian-American church has been treated
by, among others, E. Cliffort Nelson and Eugene L. Fevold's
The Lutheran Church Among Norwegian-Americans (Vols.
I-II, 1960), and the Swedish-American church by George M.
Stephenson's, The Religious Aspects of Swedish Immigration
(1932). This circumstance reflects the fact that our neighbors
are far ahead of Denmark in the field of emigrant history.
The Swedes in America have founded many historical
societies, among them the Augustana Historical Society in
Rock Island, Illinois, the Swedish American Historical
Society and the American-Swedish Historical Foundation.
Each of these possesses a long list of yearbooks, monographs
and popular works. In 1925, the Norwegians founded their
own society, the Norwegian-American Historical Associa-72-

tion, which published no less than 66 books (of which about
30 are in the series Norwegian-American Studies) between
1925 and 1982. Norwegian-American efforts in charting the
past were promoted and fostered by the fact that research
was directed by professional historians, most prominently
Theodore C. Blegen, from the very beginning. In his book
about the historical activity of immigrant groups, Immigrant
Historical Societies in the United States, 1880-1950, John T.
Appel states that when first and second generation
immigrant leaders took the initiative to establish such
organizations, they were by and large more concerned with
securing inherited values and beliefs than with underwriting
and supporting purely historical research. In a word, their
attitude was one of filial piety, with the Norwegians as the
only exception to the rule. In contrast to this stands the third
generation's "law of return," as it was first expressed in 1938
by the famous historian of Danish origins, Marcus Lee
Hansen, in a lecture at Augustana College, which was later
published as The Problem of the Third-Generation Immigrant in the society's Publications (Vol. 8, No. 1, 1938).
Historical studies of emigration to America in Denmark
As demonstrated in my book Dr0mmen om Amerika
(1985), Danish research in the area of emigration to America
began in March, 1873, when the economist V. Falbe-Hansen
held a lecture on the topic at the National Economic Society
(National0konomisk
Forening), which was published the
same year in the National0konomisk Tidsskrift Vol. 1. In the
space of a few years the number of immigrants had climbed
from a few hundred to four to five thousand a year. High
wages and cheap land in America were an irresistible lure
that was made all the more attractive by "evils closely
connected to the present form of society ... ". Denmark was
being drained not only of people in their best, laborintensive years, but also of the capital that had been invested
in the raising and education of this human resource. However, since machines could replace human labor, emigration
solved a pressing subsistence problem in Danish society. If
the excellent plan to send criminals and the poor to America
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were set in motion, however, then care should be taken that
they not fall into the hands of sharp agents and "runners!"
Ten years later Professor William Scharling, a colleague
of Falbe-Hansen, held a similar lecture, at the same organization, on immigration to and from Denmark between 1820
and 1882. His talk was also published in the National0konomisk Tidsskrift (new series, Vol. 6, 1883). Scharling
argued that the beginning of emigration during the 1850s
correspond to Mormon emigration, which began in 1852.
In his opinion, the sharp rise emigration towards the end
of the 1860s was due to the increasing growth rate of the
United States' economy after the civil war. Like FalbeHansen, he saw no cause for alarm.
Now we jump ahead twenty years in time, to a lecture
entitled "Emigration," held at the National Economic Society
by the population statistician Adolph Jensen and published
in National0konomisk Tidsskrift (3rd Series, Vol. 12, 1904).
Jensen examined the fact that emigration peaked approximately every ten years (1871, 1882, 1891, and 1902), and
that in 1882 no fewer than 12,000 individuals emigrated.
Though the total number of emigrants was small when
compared with Sweden and Norway, Jensen was worried.
Denmark was suffering a loss of population, as too many
men in their best years were leaving the country, and the loss
was compounded by the fact that those who departed were
more ambitious and industrious than those who remained
behind. Unlike most of his contemporaries, he was also of
the opinion that emigration did nothing to combat the problem of unemployment. Many years later Adolph Jensen
returned to the problem of emigration in two contributions
to the essay collection International Migrations (Vols. I-II,
1929-31), where he discussed Danish emigration up to the
First World War.
More than forty years were to pass before a Danish researcher again took up the subject of Danish emigration
overseas. Inspired by modern Swedish research in the field of
emigrant studies, parliament librarian Kr. Hvidt wrote a
doctoral dissertation entitled Flugten til Amerika eller Drivkrrefterne i masseudvandringen fra Danmark 1868-1914
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(1971; a shortened English version was published in 1975 as
Flight to America: The Social Background of 300,000 Danish
Emigrants). Dr. Hvidt' s work is so well known that I do not
need to tire my readers with a detailed summary. I present
here only a few, important facts from the study: 87,000 or 56
percent of the 165,000 emigrants registered between 1868
and 1899 came from the countryside. Nevertheless, when
compared to the total population, the Danish cities had the
largest percentage of emigrants, namely 324 emigrants per
100,000 inhabitants as opposed to 186 emigrants per 100,000
inhabitants in country districts. Of every 1,000 emigrants
614 were men, and young people between the ages of 15 and
30 make up more than half of the total. Country laborers are
most highly represented, making up 62 percent of the total
emigration, while city laborers in the widest sense make up
32 percent. From first to last, Danish emigrants in the nineteenth century came from the lower classes, whether from
the country or from the city.
A few years passed before other scholars took up the
discussion of Dr. Hvidt's conclusions in the form of minor
corrections and additions. In 1976 Ane Dorthe Holt
published the article "Udvandringen til Amerika fra Humble
sogn" in Hans Chr. Johansen, Ed. Studier i dansk
befolkningshistorie 1750-1890. Out of a population of 260
men in the parish of Humble in southern Langeland, 80
emigrated, 88 remained in the parish, and 88 could not be
traced. The emigrants came from poorer backgrounds than
those who remained, and more than one-third of the
emigrants who had been registered as such locally could not
be traced in the police registers which Kr. Hvidt had used for
his computer-aided study. This would indicate that the total
number of Danish emigrants is somewhat greater than
previously assumed.
I was so inspired by Dr. Hvidt's pioneering work that I
chose the subject for closer inspection in the article
"Udvandring fra de danske landdistrikter" (1066. Tidsskrift
for Historisk Forskning. Series 4, No. 4-5, ]975). Dr. Hvidt
is of the opinion that the early and relatively large
emigration from the islands Lolland-Falster was due to social
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pressure resulting from the low wages of the local country
laborers and the failure to parcel out land into small
holdings. Without rejecting such agricultural push-factors as
a set of important variables, I believe that the conditions for
country laborers on Lolland-Falster were no worse than in
other districts with far less emigration. In my opinion the
local tradition of emigration set a precedent which was the
most important force.
A third contribution to the debate about agricultural
emigration
comes from Niels Peter Stilling' s study
"Udvandringen fra Frederiksborg amt 1869-1899" (Erhvervshistoriske Aarbog 1978). He demonstrates that emigration
varied from eight to nine percent of the population in certain
parishes on the fringes of the district to one percent or less in
the middle and northeastern sections. Stilling concludes that
an underdeveloped
economic structure, together with a
living tradition of immigration, can set emigration in
motion.
The question of the early and relatively large number of
Mormon emigrants from Denmark was mentioned previously. It is a significant part of the picture of agricultural
emigration that most of the emigrants in this category
belonged to the lower class in the countryside. Fortunately
this group has its own historian, J0rgen W. Schmidt, former
director of the Information Service of the Church of the
Latter Day Saints in Denmark. In 1965 he published the
book Oh, du Zion i Vest, in which a large selection of
contemporary texts documents the Mormon immigrants'
own understanding of themselves and their situation. J0rgen
W. Schmidt has also published En dansk mormonbibliografi
1837-1984 (1984). In Rejsen til Amerikas Zion, Den danske
mormonudvandring f0r arhundredeskiftet (1985) J0rgen
Wurtz S0rensen has also studied closely this important
chapter of religiously motivated emigration from Denmark.
Much of the research that has taken place at Danish
universities during the last decade has actually been in the
form of seminar papers and theses. Every student of history
in Denmark must pass several written examinations, and the
master's thesis must be based on primary research carried
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out in historical source material. Unfortunately
though,
much of the completed work was hidden away in university
archives after graduation, a practice not followed in recent
years. A number of theses are now published either in full
length, or in shortened versions. Niels Peter Stilling' s study is
an example of the latter.
Thomas Thomsen's Farvel til Danmark, De danske
skillingsvisers syn pa Amerika og pa udvandringen dertil
1830-1914 (1980) is an example, however, of a thesis
published almost unchanged as a separate work. The author
argues that the 156 songs about America studied in this work
has a significant influence on the population's view of
America and emigration. In his opinion the songs played an
important role in forming the common man's beliefs about
the phenomenon "America," even though the rather negative
attitude of the songs tended to discourage people from
departing. Thomas Thomsen believes that the emigrants'
letters drew a relatively positive picture of America. Here I
do not entirely share his opinion. In the collection Brev fra
Amerika (Eds. Marianne Hjordt Hansen and others) the
good times are few and far between in God's own country,
although we must take into account that the emigrants were
often angling for sympathy or even financial support. Their
existence, however, was shaped by hard work for their daily
bread. In her article "Art? Among Danes In America?" (The
Bridge Volume 4, Number 2, 1981) Aase Bak showed that in
the midst of their toil the emigrants hardly had time and
energy left for painting and other forms of abstract
expression.
A third possibility would be for a university teacher to
have the most important results of his or her students'
research papers published in a larger work on the subject.
My book on Danish emigration,
Dr0mmen om Amerika
(1985), is an example of this. In it no difference is made
between the authors of theses and other researchers, except
that the complete master's theses remain unpublished.
Dr0mmen om Amerika was commissioned
by the
publishing house Politiken as a part of their series
"Danmarkshistorien
udenfor Danmark" (Denmark's history
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outside of Denmark). Since the book is intended for an
audience beyond the circle of professional historians, I did
my best to use easily understandable language, and to make
the subject matter more accessible by combining factual
accounts with tales from the daily lives of emigrants. As
stated in the foreword, the book takes stock, in a sense, of
our progress in the field of emigrant studies. By demonstrating the extent of research in other countries, not the least
of which is the United States, I hope to have isolated some of
the goals our studies should strive to reach in the next years.
In particular we need studies of how assimilation took place
in the United States. The common opinion today is that
Danes were quicker than other emigrants to become
Americans with a capital "A." We must venture out onto the
prairie and into the towns to study how the Danes went
about their daily lives, where they found work, what they
earned, and even how their habits and the patterns of their
family lives changed and developed after arriving in
America.
Not only were the Danes quickly absorbed in their new
existence, they also showed less concern for their historical
heritage than the Nowegians and the Swedes. There are
many
Swedish-American
and
Norwegian-American
historical societies, but Danish-Americans did not acquire a
similar organization until 1977, when the Danish American
Heritage Society was founded. Its journal, The Bridge, has
published a long list of articles and essays about Danish
American history. I contributed a short article, "Danish
Farmers in the Middle West" (The Bridge, Volume 5,
Number 1, 1982). Seen from a Danish point of view, it is
most encouraging that Danish Americans, now in the fourth
and fifth generations, have taken up the question of their
past as an important cause. By doing so they add another
detail to the picture that P. S. Vig began to paint in the first
years of this century and that Enok Mortensen, more than
anyone else in our times, worked to secure. We at the University of Copenhagen have also made a modest attempt to
promote this research by, for example, holding an international conference at Gammel Holtegard near Copenhagen
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in 1983. Since the conference's co-sponsor was Allan B. Bogue
of the University of Wisconsin at Madison, it seemed natural
to choose Madison as the site of the next conference, which
already took place in the following year with the topic
"Scandinavian Emigration to the Middle West." Encouraged
by the excellent outcome of these meetings, we are now planning a third conference in Copenhagen in 1989, "The Marcus
Lee Hansen Conference in Copenhagen, 1989." We have
chosen this title because the American historian of Danish
origins, Marcus Lee Hansen, is one of the first and most
important names in the historical study of emigration to
America. On this occasion we hope to assemble most of the
researchers in the United States and Denmark working in the
field of Danish American history and related subjects. It is
important for those of us working with Danish problems to
remember that comparison with other immigrant groups in
the United States, as opposed to an isolated study, often
allows specifically Danish characteristics to stand out more
clearly.
Our list of desiderata for future research also includes the
cultural history of Danish Americans, the stories of how
they sought to adapt to a new society while still preserving as
much as possible of the cultural inheritance they brought
with them. The Danish-Americans who made effort to
preserve these values were undoubtedly influenced by
Grundtvig, and Enok Mortensen held a foremost place in the
task of researching this essential contribution to Danish
American society. I have no difficulty imagining that sometime during the 1990s we will be holding an Enok Mortensen
conference, either in Denmark or in the United States. At
that time the history of the Danish church and Danish
popular culture will certainly be high on the list of essentials.

Translated by Anne Marie Rasmussen
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Enok Mortensen as a Danish-American
by ERLINGDUUS
Many years ago, Enok Mortensen wrote about the
impact of the first singing of Kristian 0stergaard' s "Bag
B0lgende Have" 1 at a meeting at Nysted Folk School. For the
first time, Danish-Americans had a song which moved
beyond nostalgia to affirmation. It filled a need which had
become powerful. It gave expression to the fact that the kind
of rich cultural and spiritually generative Danishness which
came to flower in the Grundtvigian movement had become
implanted in the spaciousness of the plains and the prairies,
and was transformed in this liberating new environment.
This article 2 was characteristic of the work and vision of
Enok Mortensen as a Danish American. We see him not
merely identifying events, but creating a history and a
mythology.
This dream of the Grundtvigians in America, as it was
originally formulated by F. L. Grundtvig and his associates
from the Danish Folk Society, 3 was that these Danish immigrants inspired by a unique folk-spirit would realize the
promise and immensity of America and become a leaven in
this great land precisely as they continued to live out the
power of the Danish folk-spirit. In that context the church
and particularly the folk schools were built, not for the
temporary use of an immigrant generation, but as citadels
from which Danish American youth of perpetual generations
would be inspired and renewed for this high purpose. Enok
Mortensen writes of his experience as a wandering, penniless
immigrant youth in America, and of walking over the hills in
a Nebraska summer to find the Nysted Folk School. 4 There
his life was changed and filled with spirit and purpose. In
him, the old dreamers found a youth with the imagination
and talent to serve a great vision.
The experience of most immigrants was that they could
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not live in two cultures. And, inasmuch as they were new
Americans, they felt an inner compulsion to place the old
country and its culture behind them. The process was painful
and the divisions of the heart remained, but forgetting was
seen as crucial in order that the second generation might live
without ambivalence. Most immigrant groups hoped that
their descendants would honor and perhaps celebrate the
land of their fathers, but fundamental loyalty and belonging
could not be divided.
But the Grundtvigians saw the issue differently. They
realized, a bit reluctantly, that their children and grandchildren would be Americans and not Danes. But they could
see no reason why their generation could not continue to live
in vibrant lineage with Denmark and with its folk-spirit, a
continuing dynamic intercourse between two lands and
people. Indeed, they felt that such a lineage and intercourse
was critical if they were to avoid getting lost in the American
wilderness.
The usual commentary of historians and others is that the
Grundtvigians were attached to a hopeless and even a foolish
dream. Certainly, it is said, this was a dream destined for
defeat. No doubt. Most of the evidence supports that conclusion. But in the glibness of such assumptions and judgments, it is likely that we miss the fact that there can be a
high creativity engendered by living in creative tension
between two cultures. And against such judgments we place
the life and work of Enok Mortensen, who exemplified this
creative tension. He was, in the richest conceivable sense, a
Danish-American. His identity and unique personality came
together in the hyphen. He lived both cultures imaginatively
without suffering either to be diminished in his mind or
heart. Most importantly, he left behind a legacy of achievement literally awash with this dual identity.
As suggested earlier, Enok Mortensen was a mythmaker. He interpreted the story of Danish emigration to
America in terms of an expansive faith in the synthesis which
could be effected as Danishness mingled with the American
environment. What he longed for and what was the
motivating purpose of his life was a Danish American
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culture rich with the old intimacies of word and spirit
through the folk memory, and at the same time a people
greatly touched by the Whitman-like chords of mystical
democracy. The final ascending scenes of Den Lange
Plovfure 5 clearly strike this theme. But Mortensen was
intensely aware of the tragedy inherent in the immigrant
saga. He lived and dreamed a vision, but was not an
optimist.
It is not intended to depreciate Enok Mortensen' s contributions to simply say that his greatest contribution was
himself - the way in which he embodied and modeled the
Danish American, took the identity upon himself and turned
it into a life work. It would be hard to picture the landscape
of Danish America without him. Were it not for Mortensen,
this ideal would have assumed far less of an incarnation .
There was no one , at least in later years, who had the will,
the possibility, and the talent to give it life. More than
anyone else did or could, he made many believe in it. He was
so deeply Danish and so fully and finely American. In his
presence and being, those disparate realities played
provocatively upon each other and generated a deep and
fresh stream. He accomplished a great deal. He helped to
formulate a myth, and was the historian of a unique group of
people. And, if there are, even at this late date, some who
continue to think of themselves as Danish Americans, much
of the credit goes to Enok Mortensen.
FOOTNOTES
1 In Far Distant Northland . 0stergaard was an immigrant pastor , poet
and writer . This song was translated by Dr. Johannes Knudsen and is
found in A Heritage of Song , published by The Danish Intere st Conference , Lutheran Church of America . It also appears in the brochure
of the Danish American Heritage Society.
2 Author has a vivid recollection of the article , but cannot identif y the
publisher.
3 Danske i Amerika. C. Rasmussen Publishing Company 1907 , pp. 167180.
4 Enok Mortensen , School s for Life, pages 7, 8 and 9, Dani sh Ameri can
Heritage Society (out of print) .
5 Enok Mortensen , Den Lange Plovfure, (Copenhagen , Erichson 's Forlag, 1984).

-82-

Enok Mortensen
VITAE
Born:
Emigrated:
Education:

Pastor:

Author:

Other:

Family:
Died:

July 31, 1902, Copenhagen, Denmark
to U.S.A., 1919
Attended Iowa State Teachers' College, Grand view College Seminary, University of Minnesota, Pacific School of
Religion
Ordained as Pastor , April 7, 1929, Danish Lutheran
Church (AELC). Served as Pastor in Chicago, Illinois,
1929-1936; in Salinas, California, 1936-1943; in Tyler,
Minnesota, 1943-1961, in Des Moines, Iowa, 1961-1967.
Mit Folk (short stories), 1932; Saledes blev jeg hjemh,s
(novel) ; Jeg vcelger et Land (novel-sequel), 1936; DanishAmerican Life and Letters (bibliography) , 1945; The DanishAmerican Immigrant (essays with Johannes Knudsen) ,
1950; Stories From Our Church, 1952; A Harvest of Song
(editor of S. D. Rodholm 's translation with commentary),
1954; 75 Years at Danebod, 1961; The Danish Lutheran
Church-The
History and Heritage of the American
Evangelical Lutheran Church, 1967; Schools for Life-A
Danish American Experiment in Adult Education, 1978 ; A
Danish Boyhood (autobiography), 1981; Den lang plovfure (novel) , 1984 .
Member of World and Song Committee; Chairman,
Recreational Laboratory 1959-1960; Director, Danebod
Folk School, Tyler, Minnesota, 1943-1961, AELC historian
and archivist, 1944-74; U.S. State Department lecturer in
Denmark, 1952; Fulbright lecturer in Danish folk schools,
1956-57 and in 1967-68; Charter member, Lutheran
Historical Conference, 1962. Awarded Knight of Dannebrog Cross by Danish king, 1952. Awarded Doctor of
Divinity by Gustavus Adolphus College, 1972 .
Married Nanna Rodholm, 1928. Three children, Norval,
Greta , and Alis.
December 14, 1984.
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- reprinted in Bien, Christmas issue , 1980 .
"Vandrer uden tornyster ." Dansk Nytar. (stor y)
-translated as "The wayfarer ." The Bridge, 1979 , vol. 1, no . 2
"Danebod kolonien fylder 75. " Dansk Nytar.
35 years at Danebod. Tyler, MN: Danebod Lutheran Church.
(history of church and folk school at Tyler , Minnesota )
"The value of our heritage ." Lutheran Tidings , July 20.
-also in Dr. Fry 's letter to Lutheran pastors , 1962 .
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1976
1977

1978
1979
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1981
1983

The Danish Lutheran Church in America: the history and heritage
of the American Evangelical Lutheran Church. Philadelphia,
PA. Lutheran Church in America.
"Mell em to verdener. " Dansk Udsyn.
"Om raceproblematikin i USA." H0jskolebladet, Denmark, June 26.
"The centennial of Danish Lutheranism. " (paper presented at the
Lutheran Historical Conference)
"Danes celebrate their centennial." The Lutheran, September 20.
'The Grundtvigian tradition in Minnesota. " Kirke og Folk,
December 15.
-presented as a lecture at Gustavus Adolphus College on the
occasion of being awarded a Doctor of Divinity. September
28, 1972.
"100 ars dansk kirkeliv i USA. " Kristeligt Dagblad, Denmark.
"Tilbageblik mod Neenah 1872. " Kirke og Folk, September 25.
"Det heterogene USA. " Dansk Udsyn.
"Den danske salme i Amerika. " Grundtvig Studier.
'The folk school tradition. " Kirke og Folk, December.
"When I was a boy in Denmark ." Kirke og Folk, November 25.
"At v.Ere Dansk-Amerikaner. " Dansk Udsyn.
-also in Kirke og Folk, November 25, 1979.
"Den danske h0jskole i USA." Aalborg Stiftstidende, Denmark,
June 30-July 2.
-reprinted in Kirke og Folk, August 15, September 10,
September 25.
"Fra det danske-amerikanske parnas. " Jyllandsposten, Denmark.
"M0de med h0jskolen. " Kristeligt Dagblad, Denmark, September 28.
Schools for life. Junction City , OR : Danish American Heritage
Society . (history of Danish-American folk schools )
"Looking back and looking forward. " The Bridge, vol. 1, no. 1.
"Danebod folk school. " Macae Quarterly , vol. 2, no. 2.
"Dukken. " Kirke og Folk. (story )
"Sadan blive Amerika til. " Dansk Udsyn.
- reprinted in Kirke og Folk, October 26, 1980.
"The acculturation of the Danish immigrant. " The Bridge, vol. 3,
no.2.
"Adam Dan , the pioneer. " Kirke og Folk, June 15 .
"Bort vi st.Evned. " Kirke og Folk, November 25.
- reprinted in The American Dane, 1981.
"Sadan blev jeg grundtvigianer ... Jyllandsposten, October .
- reprinted in Kirke og Folk, November 15, 1981.
A Danish boyhood. Junction City , OR : Danish American Heritage
Society . (autobio graphy )
"Grundtvig 's influence on American education. " Grundtvig 's
ideas in North America. Copenha gen , Denmark : Det Danske
Selskab.
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1984

-reprinted in The Bridge, vol. 6, no. 1.
Den lange plovfure. Skive, Denmark: Chr. Erichsen Forlag.
(original manuscript Plough to the setting sun, 1940 )
(novel about immigrant life)

IDENTIFICATIONOF PERIODICALS
Julegranen, a Christmas magazine printed in Cedar Falls, Iowa , 18961962.
Den Danske Pioneer, a Danish weekly newspaper published in Illinois
since 1872.
Bien, a Danish weekly newspaper published since 1882 in Los Angeles,
California.
Ungdom, published by the Danish American Young Peoples League
(Dansk Sammensluttet Ungdom prior to 1934) , 1907-1944.
Christian Herald, periodical.
Hjemmet, a popular weekly family magazine published in Copenhagen ,
Denmark.
Scandinavian Review, published quarterly
American-Scandinavian Foundation .

in New York by The

Common Ground, published in New York by Common Council for
American Unit (formerly Foreign Language Information Service) , 19401949.
Yule, a Christmas magazine published
Lutheran Youth Fellowship, 1945-61.

by the Danish

Evangelical

Kirke og Folk, published bi-monthly by the American Evangelical
Lutheran Church , 1952-1962; published by the Danish Interest Conference since 1962; name changed to Church and Life in July 1983 and
published monthly thereafter.
Lutheran Tidings, 1934-1962, a semi-monthly publication of the
American Evangelical Lutheran Church (Danish Evangelical Lutheran
Church prior to 1952).
Dansk Jul, periodical, Denmark.
Dansk Nytar, published annually smce 1954 by Lutheran Publishing
House , Blair, Nebraska .
Dansk Udsyn, published six times annually by Askov H0jskole, Vejen ,
Denmark.
H0jskolebladet, periodical , Denmark .
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The Lutheran, a membership
America.

publication

of the Lutheran Church in

Kristeligt Dagblad, daily newspaper , Denmark .
Grundtvig Studier, a publication of Grundtvig-Selskabet

in Denmark .

Aalborg Stiftidende, daily newspaper , Denmark.
Jyllands Posten, daily newspaper , Denmark .
Macae Quarterly, periodical.
The Bridge, journal of the Danish American Herita ge Society .
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